"} ONEG SHABBAS [

THE UNOFFICIAL PARASHAH SHEET FOR KIDDUSH CLUBS
N"OWN LAY 17D - Volume 4, Issue 18 21-22 February 2025 - D'u0Swn nw1o

Oneg Shabbas explores drinking in the weekly Torah portion, along with timely essays on drinking in Jewish life.

Drinking in the Divine
Rabbi Drew Kaplan

A curious Biblical drinking story occurs towards the end of this week's
Torah portion (Ex. 24:9-11):

And Moses, Aaron, Nadav, and 271 100N NYn W1
Abihu, and seventy elders of Israel {710 DY NN
ascended; and they saw the God of TN N AR TN
Israel—under whose feet was the 1170 nnnL 7N
likeness of a pavement of sapphire, 71900 N127 Nwynd
like the very sky for purity. Yet N0Y7 0'NWN DYV

[God] did not raise a hand against N7 7RO 12 Y PNNTTNI

the leaders of the Israelites; they D778 NI T N'7Y

beheld God, and they ate and drank. RPN
Wow! While seeing God should be remarkable enough, having this visual
depiction of what lay beneath God's feet is further astounding. Yet,
perhaps due to how fantastic that description is, the drinking that
follows seems to get lost in our readings of this scene. As one person
with whom | am connected on Facebook remarked last year: "What does
it mean that they saw God and they ate and drank? This seems to be a
very difficult (and often forgotten) passage?"

According to this midrash, they acted in a disrespectful manner as if

Eating and Drinking? they had been eating and drinking, yet, seemingly, this midrash is not
Setting aside the question as to "what does it mean that they saw God?", content with them actually having eaten and drank at this point. Yet,
as that deserves its own treatment, the question about "what does it Rashi seemed to have understood that they had ate and drank, albeit in a
mean that they ate and drank?" actually is quite fascinating, as we do not coarse fashion. Here is the translation by Onkelos (35-120 CE) that Rashi

typically read of divine encounters with an accompaniment of a meal, mentioned (N":T"> NINW 7V OI7{71IN DIXN):
whether subsequently or simultaneously occurring to seeing God. But against the nobility of the m
Indeed, we read of two differing opinions within Rabbi Shlomo Yitzhaki's Israelites, He [God] did not send N0 N7 7N
(1040-1105) commentary on this (D'N'78N NN ITNY DT ,N"TD NN 7V 1"wN): His hand [there was no damage]. ﬁl i1 Nl?ﬁ.
They gazed at God with a coarse 27202 )'72m0n 1N They envisioned [saw the Glory of] i1 "1 N7
attitude through [simply] eating and N7ON AN 02 God, and they [rejoiced in their 1iN 172 1N
drinking, such is the incident YN 72, sacrifices which were accepted 172[MNT
described in Midrash Tanhuma, but Di7j7IN1 ,NRININ graciously as if they] ate and 1782 NIY12
Onkelos did not translate it that way. 12 DN N7 drank. MYl 170N
As to how this incident is described in Midrash Tanhuma, it is the  These two positions that Rabbi Shlomo Yitzhaki mention conflict in two
following (N:70 NI7UNI ,NAININ LATN): ' different ways: (1) whether there was actually eating and drinking there or
Was there [actually] eating and drinking I M 7N D not, and (2) whether their behavior was appropriate to the situation or
there? To what is the matter comparable? 1270 NN7 7wn .0y not. While Rashi mentions that these leaders gazed at God with a coarse
To a servant who attended his master TR atly Btk attitude, where does he derive this notion?
while [holding] a slice of bread in his hand iND19! 2N NN YN
and taking bites from it. Similarly, had 72,1200 Wil NN TA Further Negative Midrashic Viewpoints
they acted with disrespect as if they had DWNI NNA7{70 What we saw above from Midrash Tanhuma is not the only midrashic
been eating and drinking. So the elders 101 .0MiY 072IND treatment of this story, as we read the following (::'> na1 xj7'1'):
along with Nadav and Avihu deserved to ANIN 7 4N Rabbi Pinhas said: "From here [it may N2 D19 121 NN
be destroyed by fire on that day; but 2T 0D NV be derived] that they were deserving T nn7wn7 N1 10K
because the giving of Torah was dear to 170 NINY 901 4NN of the hand being extended, as Rabbi I nwin 21 NT
the Holy One, blessed be He, He therefore  wiTj7n 1197 220 min Hoshayah said: 'Did cakes go up with 1100 j0RY N7V 1Ni77
did not want to harm them and bring N7732'97 N0 32 them to Sinai, that it states: "They , T2 NINW) NN INT
calamity to them on that day. This is what NIN N2 WiTEn Y beheld God [and ate and drank]"? DTN TN AT (N
is written, “But He (the Holy One, blessed Di*1 i1 DA Va9Y7 (Exodus 24:11). Rather, it teaches that D' 137¥ TRTN N7N
be He,) did not raise His hand against the  NT) ,D2 NY19 NiwY7 they feasted their eyes on the Divine NINATONL,N2DWR N
nobles of the Children of Israel” (Ex. "7'3& I7N| 2ATDTNIN Presence. "They beheld God" like a Ol:lr_]w DTND ,Dln‘7ND
24:11). From this [description], you may T 7Y N7 T3 person who looks at his friend while 7280 7iAN inam
infer that they deserved to have a hand DUNT Y 7790 ,(0w) eating and drinking." nneni
raised [against them]. iT N7RYNT {continued on the next page}
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Rabbi Yohanan said: "Actual eating, n7'2N X NI 21
just as it says: 'Lifeis in the light of N ANT NND NI
the king’s countenance' (Proverbs  1iNa: (10,10 7WN)

16:15)." ,0"N 7N 19
Rabbi Tanhuma says: "It teaches NIINIA 27 NN
that they exposed their heads, NN AVI9Y TA'N
acted with arrogance, and feasted 11711 D27101 |'UN)
their eyes on the Divine Presence."  .n12wn n DN

The only opinion amongst this trio that considers these leaders' eating
as such is Rabbi Yohanan and, we can also imagine, that would also
include drinking (unless he considers them to be two entirely separate
matters for the purposes of this conversation). Aside from that, both
Rabbi Tanhuma and Rabbi Hoshaya (as quoted by Rabbi Pinhas) argue
that these leaders did not eat actual food, instead deriving sustenance
from viewing the Divine Presence. Moreover, Rabbi Hoshayah explicitly
questions the likelihood that they brought up food with them up the
mountain.

While Rabbi Hoshaya and Rabbi Yohanan do not position these leaders'
actions in a negative light, Rabbi Tanhuma, however, does, as he
describes them as not only exposing their heads, which is already a
matter of lessening respect, but also acting with arrogance. This
opinion also seems to have influenced Rashi's description of these
leaders' behavior.

What Did They Eat and Drink?

While there is no specification as to what they ate nor what they drank,
many commentators connected their consumption with the peace-
offerings made in Exodus 24:5, such as Rabbi Samuel ben Meir (1085-
1158) and Rabbi Abraham ben Meir Ibn Ezra (1089-1167) (Ninw 7v 0"awN
7N 0T ,N"2T"D NINY 7V KTV 12N MY 17N 0T ,N™:77D). This would mean
that they would have taken it with them as provisions along their journey
to encounter the Divine. As to what they drank, one might have expected
the commentators to perhaps mention connecting wine to libations,
although | have not come across any who wrote such a suggestion. This

leaves us with the likelihood that these leaders drank wine and/or water.

However, what is striking about reading Rabbi ibn Ezra’s comments on this
verse is that when he describes the drinking, he mentions that they
descended happily from the mountain. Based off of these comments, it
would seem that this is alluding to wine, since no one becomes happy off

of drinking water.

Description of Happiness

One answer as to why they were drinking was simply that they were
happy. Rabbi ibn Ezra, described them as being happy (Ninw 7y N1V 1aN
M 17081 0”1 ,NT) and Rabbi Yoseph ben Yitzhak Bekhor Shor of
Orléans (12th century), who described them as being nan o'nnw “Very

happy” (78w 112 'PNN 7RI DT 8T NINY 1w 11D2):

When the Holy One appeared to '7n 0N'7 N>
them, they were very fearful, lest 19 TNN DN 1IN
they be harmed, as Manoah said: ANNY IND 171
"We shall surely die, for we have D NINI NIN NIIN
seen God" (Judges 13:22). But when 1I2'N1 DTN
they saw that He did not stretch out  N7w N7w INRDI
His hand against them and they N7I1T ON'7Y
were not harmed, they received the 19 17270 1710
Divine Presence without injury. 7' N72 N1DY
"And they ate and drank" because I'N 1D MY I7DNN
they were exceedingly joyful. sanaialaliplalV}

This being very joyful seems to be as a result of having survived a
situation where they would otherwise have perished. While this eating
and drinking may have occurred while they saw God, it may have taken
place afterwards, in celebration of remaining alive.

RN P2

One Jewish thinker who was not pleased with this behavior was none
other than Rabbi Moses ben Maimon (1138-1204) (popularly known as
Rambam, as well as Maimonides), who wrote (Guide for the Perplexed
Part I, ch. 5 (Goodman & Lieberman translation, with adjustments (pp.
27-28))):

The "elite of Israel" (Exodus 24:11) were hasty and

strained their minds. They did perceive, but imperfectly.

So it says, "They saw the God of Israel, and under His feet"
(24:10) - not simply "They saw the God of Israel". The

words do not describe, but criticize, their vision for being

so corporeal, since they rushed ahead when not fully

prepared. They deserved to perish, but Moses pled for

them. So they were spared - until they were burnt at

Taberah (Numbers 11:1-3), as were Nadav and Avihu in the

Tent of Assembly (Leviticus 10:1-3), as our sound tradition
relates.

Israel's nobles, | say, suffered not just a cognitive, but a
practical lapse, turning toward the corporeal, since their
awareness was sullied, as it says, "They beheld God, and
they ate and drank" (Exodus 24:11). ... My point here is
simply that whenever "seeing", "looking", or "vision" is
used in this way, it means intellectual, not visual,
apprehension, for God is not visible.

Maimonides’ criticism of the behavior of these leaders is not just their
eating and drinking, although it includes that, but also perceiving God
corporeally. This is on account of their not being properly prepared to
perceive God, which is how Maimonides perceives them as having been
deserving of death from God, which is delayed by Moses through his
pleading on their behalf. As to their eating and drinking, he also is quite
critical, once again owing to their very physical needs, which he seems
bothered by, on account of this incredible spiritual opportunity, yet
they got down to this very physical activity.

Spiritual State of These Leaders

His son, Rabbi Avraham, son of Moses (1186-1237) considered the
spiritual state of these leaders, considering two different possibilities
(N":T"> NINY 0"1N1N 12 0M12R 1):

This may either be referring to the 7127 IN NI
nobles, meaning that they DN DYV O'7'¥N]
remained, up until that moment, on nNTNL NNV TV
the same level as others who eat D'72IND DN7IT
and drink, without having 1INW1 N71,0MIwnl
undergone a major transformation. ,7Im 12712 0NN
They engaged with the flesh of the wa{a} lj7ounal
peace offerings, whose blood and 17w 0M7wn
fat had been offered initially. It is DN7nonNT
as if this hints at the Aramaic NTI7'801 - N'7'NN2
translation: "And they rejoiced with 1IN DANNN TN NIN
the sacrifices that were accepted, 1NN

{continued on the next page}
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as if they ate and drank." Thus,
they were placed on the same
level as the "youths of the
children of Israel," or perhaps
they themselves were the ones
being referred to.

I7ND I72j7NNT
1921 - NI 7N
NNTNA DNIN N
IN, 7N 111 MV
.onxv on

I7ON1} Y IN

0712 7v N {Imw
NN 0'7YND -
- NYIT7N

JRIwn oM

Alternatively, the phrase "And
they ate and drank" may refer to
all of them — the nobles and the
holy assembly — each according
to their respective levels. This onw 1 {nna}
hints that they were all, may NNINA I'N D"V 071D
peace be upon them, in that state nn'naw NITTIANNN
of seclusion that took place on NN
the blessed mountain, fully I"7N D'"ONNN
devoted to Him, the Exalted, until In'7nwnw TV n'7un’
they achieved completion in their n7un' I'78 DN11j72
closeness to Him and their servicenionnw 17 onTiav
to Him, each one according to his  {Dnn TN} 70 N2
own portion. Necessarily, their N1>N1l 177N 197
state at that moment was one avnn NN {n'n}
that was close to preventing them 7N 2Nj7 DN7Y
from partaking in a meal, and ,NTIVON 1N nV'Inn
thus, when that experience D7w1 WK D1l
concluded, they then took some TN IN7712Un ININ
food and drink. NI 721N NYj7
In these two possibilities that he considers, the first of these is one

where these leaders actually did eat, consuming sacrifices while up on
the mountain and viewing God, with the second possibility being one of
being in a special spiritual state, preventing them from eating at that
time, waiting to eat and drink only until after their experience of
viewing God.

A Sense of Achievement?
Perhaps beyond simply being happy of having survived this ordeal, as
described earlier by Rabbi ibn Ezra and Rabbi Bekhor Shor, an intriguing
description of the motivation of these leaders’ drinking is described by
Rabbi Ovadia ben Jacob Sforno (1475-1549), who wrote (ninY '7v 111190
M I7DNY DT ,NTD):

Afterwards, they made a drinking- nnwn 1wy
party without their normal senses M711> NN
having been in any way transformed ninen
or temporarily neutralized. They N1 L,0n'wIna
made this party upon what they had  nnne'7 1wy
achieved. wnw nn 7y

Add extra simcha to
your Purim celebrations
with exquisite wines!

With Purim around the corner (and Passover to follow), you may
be looking to get ready by purchasing wines. If you shop at
KosherWine.com, you can get a 5% discount by using the
RABBIDREW discount code.

(Disclosure: Jewish Drinking, Inc. may receive affiliate commission on qualifying
purchases.)

{continued from previous page}

Although it is unclear if Rabbi Sforno’s comment here is meant to
criticize these leaders for not having been transformed or not, he does
seem to perceive their drinking-party as having taken place after their
having perceived God. This is similar to what Rabbi Avraham, son of
Moses, wrote, although Rabbi Sforno’s view on the matter is that these
leaders were not changed in any way following this very special
experience. From his words, it would seem that their drinking-party to
celebrate might have been on account of their having survived, but
also possibly in celebration of having had such a special experience
viewing God.

Not on Moshe’s Level
Speaking of spiritual levels, a not uncommon theme amongst many
commentators is that the direct divine experience does not occur that
much, yet this juxtaposition of seeing God and consumption is shown
in clear contrast to Moshe’s abstaining from food and drink for 40
days, as described in Exodus 34:28. Indeed, this is articulated by Rabbi
ibn Ezra quoting Rabbi Judah Ha-Levi (1075-1141) (Ninw 7V N1V AN
MY N”T ,N"T):
Rabbi Judah Ha-Levi said that
the meaning of “and did eat”
is, they had to eat even though
they enjoyed the splendor of
God’s presence. Scripture
mentions this because Moses
lived for forty days and forty
nights without eating and
drinking, as is noted in the next
section.

170 NI 0l
70N DV0 D NN
I17ON'W IDININ 1D
1'TN 11NIY 9"UN

N7 DNIEL.NDwN
N'NY Nwn 1iava
DOI' D'VAIN

N71 1077 DN
'912IN2D N'7'ON
TINT INN

Rabbi HalLevi’s take on their need to eat and drink is simply a need,
despite their enjoying the Divine Presence. Indeed, it did not seem as
if they had been there for any more than a few hours and they were
already in need of eating, yet Moses survived 40 days without eating,
sharpening this difference in behavior.

Proximity to Offerings
Perhaps one of the most fascinating articulations concerning the
eating that took place is that of Rabbi Moses ben Nahman (1194-1270)
(popularly known as Ramban) articulates (0"T ,N":7"> nINw 7V 1"am
NI I7DRM):

oY 170Ny
N'MNN2 0'n'7wn
0'N78N 1197 1NN

This means that they ate there
the peace-offerings at the
lower part of the mountain

before God prior to their 7N 2Iw'Y 00
returning to their tents, for 1,00 7NN
peace-offerings have to be 111IV0 D'N7eN
eaten within an enclosure; in 1"70N11,0N'NN
Jerusalem, they were eaten N 0197 07w
within the wall of the city. In 0'Nar) NnINN

Shiloh, they could be eaten ‘7021 n'7'wal L ()
within sight of Shiloh, and here ,(:2'7 Dw) ANNN
they were eaten before the 17981 ' NDI
altar at the lower part of the NNN N2 197
mountain, and not in the camp. NINN2 N7 1NN

Ramban’s approach to the consumption of these offerings is that they
had to eat them within a certain geographical proximity to their having
offered them. In this sense, they consumed these offerings out of
religious duty, which does not yield any negative valence to this
consumption. Of course, he does not deal with the drinking aspect
here, but it provides a positive religious angle to the consumption
taking place at this time.

Celebrating Receiving the Torah
As opposed to simply being happy at seeing God or needing to now eat
{continued on the next page}
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{continued from previous page}
and drink, an altogether different description of the motivation for
eating and drinking is something that Ramban articulates (7v 1"am
M 07T N NINY):

The meaning of the expression "and

IWVY InY' VLI

they drank" is that they made it an ,2210 DI NNy
occasion for rejoicing and festival, nanpn
for such is one’s duty to rejoice at n73j72 NInw'7
the receiving of the Torah, just as AWND ,MINN
He commanded when they finished ‘75 D2ND1 NIY
writing all the words of the Torah 7V nMinn NaT
upon the stones, "And thou shalt NNA7 022NN
sacrifice peace-offerings, and shalt  Ow n'7ox10M7Y
eat there; and thou shalt rejoice 'N 197 nnnwi

before the Eternal thy God " (Deut.
27:7). And with reference to

12 0M17) NN
nn7wa12modi (1

Solomon it is written, "Wisdom and (Arna"nT)
knowledge is granted unto thee yTnnl nndnn
etc." (Il. Chron. 1:12), and Tn,'7 m
immediately after that, "he cameto  wyi D7 N2
Jerusalem... and made a drinking- "2V 707 nnen
party for all his servants" (1 Kings ("o N D7)
3:15). “Rabbi Elazar: 'From here, you ATY7N 127 NN
learn that we make a drinking-party T'WIVE INON

at the finishing of the Torah" (SOS
Rabbah 1:9). With reference to

‘7¥ NNA7 Nnwn
N"wnw) mMin

David, Solomon’s father, it is TImanNalLL(0
likewise said that when the people DITINNA AN
gave of their free-will towards the wTnn N7
building of the Sanctuary, "And D'NA1 'N'7 1N2ni
they offered sacrifices unto the N7 N7 171
Eternal, and offered burnt-offerings MY 17N "1
unto the Eternal etc., and they did DI 'n 197
eat and drink before the Eternal on nNNnea NN
that day with great gladness” (I Chr. LD N"T) N7IM
29:21-22). Similarly, here too onthe N> NI ,(2D-ND
day of the “wedding” of the Torah, ninn ol
they did likewise. 1YV 12 MInn

forthcoming book in 2025
will be all about beverages

In other words, these elders are celebrating receiving the Torah
through drinking and merriment, which is to be emulated whenever
celebrating something of a Torah matter, as well as completing one’s
study of a Torah aspect. In Rabbi Moses ben Nahman’s view, this was
no mere haphazard drinking incident, this is actually meant to serve
instructively as a blueprint for Torah-based celebrating.

Albeit of a more descriptive angle, Rabbi Ya'akov ben Asher (1270-
1340) seems to echo this depiction of this scene as celebratory (10N
MY 07T N7 NINY Y NND):
They made a big party on the day of receiving n7Im nnnw Iwvw
the Torah, similar to the commandment of  wWN> NN NN oI
writing all of the Torah’s words upon the M2T 75 DANPDA NINN
stones: “and you shall sacrifice there NNA7l 02aN2 NINN
offerings of well-being and eat them there” DY N'7ONI O'N'T7Y
(Deut. 27:7) - that it is a commandment to NN11 NINY7 nixny
rejoice at the covenant of the Torah. .Mimnn
This celebratory approach to considering their actions certainly places
the actions of these leaders in a very positive light. Not only is this
eating and drinking something that is not considered in a negative light
here, but elevated to celebrating receiving the Torah, as well.

Of course, the peculiar aspect here for both of these rabbis is that while
they are describing the eating and drinking taking place in our verse,
they make no reference to these leaders doing so while viewing God,;
instead, they discuss their celebrating the reception of the Torah. While
the latter is certainly worthy of celebration, why do so while viewing
God?
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New Episode

The 170th episode of The
Jewish Drinking Show is
now out, on the topic of

beverages in the Bible.
This episode features
Professor John Anthony
Dunne, whose

Biblical

Beverages

€

and drinking in the Bible. &

The episode is available on YouTube, Spotify, Apple Podcasts, or
wherever else you enjoy listening to podcasts, as well as at
JewishDrinking.com/BeveragesBible

Enjoying Divine Bliss
A very different perspective than those that preceded it is that of
Rabbi Samson Raphael Hirsch (1808-1888), who wrote (7v wa'n 1"wn
N NINY ,NINN):
Thus, they "beheld God
inwardly in spirit" or "gazed
toward the distant Divine
manifestation" while 170
N (they ate and drank),
without being elevated
beyond the ordinary, normal,
sensory-bound earthly state.
Those seized by prophecy
were lifted toward God, while
the Israelites who had not
reached this level
experienced God's presence
in their consciousness. They
felt God's closeness inwardly
during the sacrificial meal,
enjoying the bliss of Divine
proximity within earthly life.
This represents the highest, irdischen Leben, jene
most natural fulfillment of . N
N . hochste, normale Blite des
Jewish life and striving before. ..”
God judischen Lebens und
Strebens vor Gott

"sie schauten Gott innerlich
im Geiste" oder: "sie schauten
zu der fernen
Gotteserscheinung hinan",
N 170N, ohne daB sie dem
gewohnlichen, normalen, von
Sinnlichkeit umschrankten
irdischen Standpunkte
enthoben worden waren. Die
von der Prophetie Ergriffenen
wurden zu Gott
emporgehoben, den zu dieser
Stufe nicht emporgehobenen
Israelss6hnen trat Gott im
Bewusstsein nahe, sie fihlten
die Nahe Gottes in ihrem
Innern beim Opfermahle (V.
5), sie genossen die Seligkeit
der Gottesnahe mitten im

Rabbi Hirsch provides here a fascinating approach, perhaps one that is
understandable to our era: this was an intense spiritual experience
through this very direct exposure to God and, as such, ate and drank
to help them experience this Divine closeness.

Conclusion
While it is already quite surprising to see over seven dozen leaders of
our ancestors seeing God on top of a gorgeous sapphire pavement,
perhaps even more shocking is that they eat and drink while
seeing/watching God(!). They likely ate from the peace-offerings made
before their ascending the mountain while also consuming wine (or,
perhaps, water). While there are some voices critical of this
consumptive behavior, there were also many medieval commentators
who described these leaders’ behavior as rejoicing over their
experience of seeing God. While some commentators consider this
eating and drinking to have taken place during these leaders’ viewing
of God, some were so surprised to consider that that they placed this
consumptive behavior after their God-viewing. However this eating
and drinking took place, may we be inspired by our ancestors’ actions.

L’chaim¥Y
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