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Oneg Shabbas explores drinking in the weekly Torah portion, along with timely essays on drinking in Jewish life.

Libations As An Exception

Rashi’s Take
Commenting on the opening of this week’s Torah portion (Lev. 6:2),
Rabbi Shlomo Yitzhaki (1040-1105) (popularly known as Rashi) wrote
(121 N7VUN MM ANT AT 20 K77V e

One law applies to all offerings, even 727 NNN MR
disqualified ones — that if these have 17981 ,0'7iVn
once been brought up on the altar, 17V ONY ,)'710D
they shall not be taken down again. 1T N7

Ramban’s Criticism of Rashi’s Take
Is it true that everything offered - even disqualified ones - cannot be
taken down? Rabbi Moses ben Nahman (1194-1270) (popularly known as
Ramban) contended in sharp response to Rashi regarding libations
(N7ivn MR NNT 0T 271 X717V "am):
But this law does not apply to everything i MInD PNl
that has already been brought up on to the N7x D'7ivi 727

altar, but only to all offerings proper, for if Mi7ivi 737
libations are brought on to the altar [when {7y DN D'DDINY
they are not supposed to be], they must be 1791 AT
taken down; and even if the libations are DD 0'J0)
correctly offered up and the offering is iN'7109 N1l
disqualified, or the offering is correctly W2 N2
offered up and the libations disqualified, 07109 0ODON
and definitely where both are disqualified — Dnw 12 ‘721
in all these cases, the offering itself isnotto  1722,0"7109
be taken down again, and the libations are T N7 N2
to be taken down! 1T D0

According to Ramban, his criticism of Rashi is that libations - yes,
libations - according to halakhic midrashim that correspond to these
verses, are actually taken down.

Providing a Resolution
Taking into consideration Ramban’s criticism of Rashi, as well as seeking
to provide a justification for Rashi’s take on this matter, Rabbi Yehudah
Loew ben Bezalel (1512-1609) commented on all of this, writing (N 1
1'71UN 727 NN NN DT 20 R TY):
Rather, it must be that the verse says
"olah" (burnt offering), and we derive
through "mah matzinu" to all offerings. NN 77 11%N0
And it can be said that Rashi holds that the ~720D "'wT N7 Wi
meaning of the verse “This is the law of the N1 2NN wINOT N7
burnt offering” is as if it were written: “This 2n> 7’82 "n'71vn NN
is the law of the olah”—which is called olah - "N71Ivn nImn NNt
because it ascends to God, and it is 7V "N7IV" NN
entirely consumed (as stated above, N'DI N7 NT7IV NNY
Leviticus 1:9). And the verse says “This is ,(0,N'7WT7) 77D 71D
the law of the olah” to include all offerings "n'7Ivin N NNt 2ol
that are brought up (on the altar), even 7V N 0'71VN 7D Nia7
though they are not entirely burned. 775 DINY 22

Conclusion

While Ramban offered the exception of libations to Rashi’s notion of
everything that ascends cannot be brought down, it could be

Nj72T N1 7V NN
nN11'971,"N7IV" Am>

understood that Rashi simply means offerings, but not libations.
L’chaim ¥

An archive of this publication is available at JewishDrinking.com/Parashah-Sheets

Drinking Between
the 4 Cups?

When we think of the four cups of wine at the Passover Seder, we typically
think of just that: four cups of wine. However, even the Mishnah mentions
that these four cups are a minimum (Mishnah Pesahim 10:1):

...and [the poorest Jews shall be i74MNo! N7I
provided] no fewer than four cups of  7¥ nioi> vaNn
wine [for the Passover Seder], even R 179K1 )"
from the public communal funds. HNNAN

In fact, later in that same chapter, we read (Mishnah Pesahim 10:7):

If one wants to drink between these
cups, one may drink, but not
between the third and fourth cups.

ON 1770 NioidN 12
12 .nRY! NinY7 nyin
NNY! N7 W07 Y

Clearly, there's the

understanding that both before

the meal and during the meal,

one may drink further glasses of ? ? ?
wine beyond the minimum four

glasses of wine, but not between

the third and fourth glasses.

While the Babylonian Talmud does not address this line in the Mishnah,
the Yerushalmi does (Jerusalem Talmud Pesahim 10:6):

Why? So that he should not get drunk. .1one! N7¥ ‘72wa .nn7

Is he not already drunk? What is the 12NN .NIN 21BN 12D

difference between wine with the 1112 NN jimn Jinag

meal and wine after the meal? Wine N7 )" Jian 1NNT7Y

after the meal intoxicates, wine with qinay .ownimn

the meal does not intoxicate. DYR iINImn
This is a helpful understanding between those first two gaps as opposed
to this final gap between the third and fourth cups - the concern is
getting drunk. Of course, it is not quite clear as to what is problematic
about getting drunk at this moment: is it a concern for simply getting
drunk, is it a concern for not being able to carry out one’s full liturgical
duties for the fourth cup, or perhaps something else?

Between the 2nd & 3rd Cups

Throughout Jewish tradition, the greatest leeway for drinking between
cups would be that of the gap between the second and third cups; after
all, this is the meal. Not only is drinking a common activity amidst meals,
but the eating helps absorb one’s drinking, so it is perceived as less of a
concern. Nevertheless, Rabbi Moses Isserles (1530-1572), basing himself
off of what Rabbi Yaakov ben Moshe Levi Moelin (1365-1427) (popularly
known as the Maharil) wrote ('N:1"Un N"IN V"I&/7 Non):

One should neither eat more than

sufficiently, nor drink more than

appropriately, so that one should not eat

the afikoman with coarse eating or even to IN DDA N7ON 7Y

get drunk and sleep immediately. TN 10N
As Rabbi Isserles expresses, the concern with heavy drinking amidst the
meal is causing one to get drunk, which would cause sleep, which would
get in the way of fulfilling one’s duties for the post-meal blessings and

liturgical aspects.  {continued on the next page}

NN N717ON NTI
INTR NP NN
JAI7'ONN TON' N7Y
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{4 cups-drinking from previous page}

Between the 3rd & 4th Cups
While the Mishnah clearly stated that there was a proscription against
drinking between the third and fourth cups, Rabbi Isserles references a
few medieval rabbinic authorities, including Rabbi Moelin, that while
this proscription remains intact, maybe this third cup is not as fixed as
one would expect ('N:0"un N"IN V"IY7 noN):
However, one is able to drink many 712 'w'7w DIDN INM
times from the third cup and all of itis '7on1 DMy NN> NINWY7
considered as one drinking, even though 1"UN NN "M 2wNN
one interrupts between these drinkings. DN 709NT
In describing this, Rabbi Yisrael Meir HaKohen Kagan (1838-1933)
(popularly known as the Chofetz Chaim) wrote ('"N:0”Un n>7n 1IN2):
What Rabbi Moshe Isserles wrote that N'"nn 3"wni
everything is considered as one drinking nmw awnn ‘701
means to say even if there was still a ' ON 7" NNN
quarter-log remaining [in one's cup]. But VY INPIN
this requires further inquiry. V"N a0
Rabbi Kagan is not really sure how to consider this: can one continue to
keep cup three rolling? Perhaps, it would seem, albeit inconclusively.

Between the 1st & 2nd Cups

Perhaps the most curious discussions concern drinking between the
first two cups; after all, they should be totally in the clear for drinking,
right? Well, not according to Rabbi Yosef Karo (1488-1575), who wrote
(2:27vn N"IN V"I):

If one wants to drink many cups, he has nn> nINY7 nx1' 0N

permission to do so. Nevertheless, it's n"ni m1a'iwin NIOD

not appropriate to drink between the nINY7 N7w N7 1IN0

first and second cups, if there's no N7 0N W7 IWNT 2

great need, so that he won't get drunk N7V T 7T INT

and be prevented from performing the 'lwy7n vanndne

Seder and the reading of the Hagada.  nTann NNNj7I1TON
This assertion that it is not appropriate to drink between these first two
cups is interesting, although he qualifies this assertion by saying
“unless there is a great need” - what constitutes a great need is unclear.
However, what is clear is the reasoning he provides, which is in order to
not get drunk, which would prevent one from accomplishing the prime
elements of the Seder, which is the whole reason for the occasion.

Seemingly pushing back on Rabbi Karo, albeit without naming him,

Rabbi Yoel Sirkis (1561-1640) wrote ('N:’1:2’Un DN NIIN ,N"):
And if he wants to drink, he can drink NIMY7 N1 ONI
even many, he has permissiontodo |2 niwan nnd "ox
so, which derives from a mishnah that niopn 2 ow mwn
between these cups if one wants to NINWY7 ¥ 0N 1770
drink, he can drink between the third WY 12 NN
and the fourth, he shall not drink, etc.  '|51 nne' N7 'wNYT
And Rabbi Samuel ben Meir (1085~ NTVNT 0"awN ANdI
1158) wrote that "in the Yerushalmi 2127 'n7wnn
that between the third and fourth D NNY' N7 'wnT
cups, one should not drink in order N7 INT DY N7W
not to get drunk, since one would not 117770 M7 '¥n
be able to say Hallel, since post-meal qown 1N NN
wine intoxicates, but what one drinks  pTIj7 nnww nn '7an
prior to the meal does not intoxicate; IN TN M2 N
therefore, even between the first two  ~pwn 1 imin 19y
cups, one can drink." As to what IWR P28 PN

Y
-

Rabbi Ya'akov ben Asher (1270-1340) n"wni nne 'a7
wrote [in the Tur] that “one can drink, 71>'T 12271 2D
even many, since it will not intoxicate.” nn> 17798 NINY7
And similarly has Rabbi Mordekhai ben 7dwn 178w InNN
Hillel HaKohen (1250-1298) written. andIDTINA DI

And he wrote further that, between the 27 'N 12T TV
first and second cups, there is a mitzvah ~ NJ'N'ninixn
aspect to such drinking a lot, since it nan ninYy

generates hunger and one may 7ON'INT
enjoyably eat matzah, which is notasis N7TI)1AaN'T7 XN
written in the Kol Bo. n7271vw"nd

This is such a fascinating response by Rabbi Sirkis, who not only
martials multiple medieval rabbis to support his position, but even
provides the brilliant opinion of Rabbi HaKohen (popularly known as the
Mordekhai) that, based upon a statement of Rava (280-352) that
drinking wine boosts his appetite (Pesahim 107b).

Another aspect to consider regarding not drinking between these cups
is the liturgical issue, as Rabbi Kagan summarizes (2:3’un n>7n 1IN2):

If he poured the cup and began to expound 7'nnNinl DI>N AN ON
upon the haggadah, one is not permitted to  nTN2 M7V wNT7
interrupt in the middle of it, which is what j7'09N7 RPN 1IN
Rabbi Moses ben Nahman (1194-1270) 1"2amn 2" yynNa
wrote; and similarly wrote Rabbi Nissim 1" 2" Imnwna
ben Reuven of Girona (1290-1376). And it's TV M2 vnwnl
further inferable from his words that even N7 I7ONT NI
if one had not yet begun the haggadah, just nTana )"V '7NNN
simply that they had poured the cup and 1201 DIDNANY N
prepared to say the haggadah, that would  nTan nInNN7 INnxv
also be forbidden. But Rabbi Zerahiah ben ‘7UA1 110N "2
Isaac ha-Levi Gerondi (1115-1186) 722 1Mn NN
permitted in all of these situations. And 972 'oIMin 311N
similarly have the Tosafists written thatitis IN77naN7ITT2"]7
specifically with Hallel or the blessing of 11782 TWN D112
asher ga'alnu that it is prohibited (Pes. DND 12NNNIION

103b). But Rabbi Karo categorically writes NyT 'N Vol
according to what Rabbi Moses ben 1'2V7 I7'9N11"2n00N
Nahman wrote, even for a mitzvah cup.... nixn ‘7w o

Seemingly, Rabbi Karo was concerned, both for the intoxication
aspect, but also for interrupting a liturgical aspect. It seems that Rabbi
Moses ben Nahman and Rabbi Karo viewed Maggid as an entire section
to itself that needs to be devoid of interruptions from a liturgical
standpoint. However, the other viewpoint on this matter, as
articulated by the Tosafists pointed out, is that we are concerned with
the blessings being interrupted, but not the storytelling. Even further,
it should be pointed out, this evening is one of storytelling over wine -
how could we best engage with storytelling over wine if we are not
drinking wine during the storytelling?

Conclusion
As we look forward to drinking our four cups of wine at the Passover
Seder, there is also room for drinking between these statutorily
minimum cups, especially between cups one and two, as well as two
and three. While we are not supposed to drink between cups three and
four, there is the possibility that one could extend one’s drinking of the
third cups. Either way, | am wishing you a joyous and celebratory

Passover. L’chaim Y

HAPPY PASSOVER

For Passover resources, including episodes and video clips:

JewishDrinking.com/Passover
Oneg Shabbas is a project of Jewish Drinking, Inc, a 501(c)3 initiative to educate about drinking in

Jewish wisdom, tradition, history, practice, and more in order to enrich people's lives.

Tax-deductible donations made be contributed at JewishDrinking.com/Donate




