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The Drunk and the Thirsty

Towards the outset of this week’s Torah portion, we encounter a curious

phrase, as part of a passage regarding people looking to abandon The LORD

in favor of other gods (Deuteronomy 29:19-20):
When hearing these words, they may
imagine a special immunity, thinking, “I
shall be safe, though | follow my own
willful heart”—thus adding the drunk to
the thirsty. The LORD will never forgive
that person. Rather, The LORD’s anger
and passion will rage against them, until
every sanction recorded in this book N7NN772 12 N¥201 NN
comes down upon them, and The LORD Nt Nfin 1902 N2IN20
blots out their name from under heaven. Dnwn NNANR NG NN 'N
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Rashi’s Explanation
This phrase of “adding the drunk to the thirsty” is certainly a curious one,
especially as we read the explanation by Rabbi Shlomo Yitzhaki (1040-
1105) (popularly known as Rashi), who wrote (n"T ,n":0"> 0NAT 7V '"wN

nnn):
Unintentionally - that he acts like a drunk  DTND NIV NINY MY

person, who does things without N7V NIV NNy DY
awareness. nyin
As to the thirsty person, Rashi describes as follows (,n™:0"> DN2T 7V "wN
nNNYN ")
That he is doing so knowingly and with NYTN NIV NNy
desire. nIND
So, this line of adding the drunk to the thirsty, in Rashi’s words, are adding
those who are committing these sins accidentally [like a drunk person] to
those who are committing such sins knowingly.

This imagery of this description is certainly interesting to readers of this
publication to consider a drunk person in this metaphor. This fits into the
broader sense of these verses in the following fashion, as described by
Rashi ("N NI®o jvn7 n"1,n":0"> 0MAT 7V '"eN):
Because | will add punishments to him for
what he has done until now unintentionally,
and | would have otherwise passed over
them; but he is now causing Me to combine
them with the intentional sins, and | will
exact retribution from him for everything. 121,750 130 VI9NI
And so did Onkelos translate: “in order to 772" 0i7j7aN DN
add upon him the sins committed in error to N7 'NON N7 NODINT
those done intentionally” — that | willadd {7 9'DiNg — "NDIITT 7V
the inadvertent sins to the deliberate ones.  NiAITIN 7V Ninwn 1N
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Ibn Ezra’s Explanation

A very different take is that articulated by Rabbi Abraham ben Meir 1bn
Ezra (1089-1167) (popularly known as lbn Ezra), who wrote (7vV N1V 2N

NI90 vn7 n'"T,n":0"> 0N1AT):
Rabbi Yehudah HaLevi, may his soul be in
Eden (1075-1141), said that the phrase “to
sweep away”is like “to destroy” (cf. “Shall
He indeed sweep away...?”). That is, the j7T¥N MAT 7027 N2annn
one who blesses himself imagines that he DV NN N'7N2 11D NINY
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Rosh HaShanah Through
the Drinking Glass

When it comes to considering holidays through the perspective of
drinking, Rosh HaShanah sticks out quite curiously. Indeed, while the
other holidays are all considered nnn (festivals), only Rosh HaShanah and
Yom Kippur remain. However, as Yom Kippur is the only Torah-mandated
day to refrain from drinking, that leaves Rosh HaShanah all alone. So how
do we consider Rosh HaShanah from the perspective of drinking?

Starting with the Torah to begin considering our behavior on Rosh
HaShanah, we read that wTj7"N1j7R NYNR 1027 1iNaw 027 e “it shall be a
rest day of blast-remembering, a sacred occasion” (Lev. 23:24) and
ipyn N7 nTaY NoN7NT7D “you shall not do laborious work” (Lev. 23:25). We
also similarly read n'iy nyinA DI 1PYN N7 N7aY NIN7N772 DD7 ' WX
D)7 “It shall be a sacred occasion for you, you shall not work at your
occupations, it shall be a blasting-day for you" (Num. 29:1). From these
verses, Rosh HaShanah is not marked off by being a festival, but clearly a
day free from labor.

So, how do the rabbis of the
Talmud frame Rosh HaShanah?
While the rabbis describe
festivals to have rejoicing carried
out on them to be done with wine
(Pesahim 109a), Rosh HaShanah
is notably not a festival, so it has
no inherent quality of rejoicing.
We read that one is not supposed
to fast on Rosh HaShanah, as
Rabbi Akiva clearly states in the
second century (yTa'anit 3:3):

On Rosh HaShanah, we blast, but we do
not fast.

1'VINN NIwn PN
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A more colorful description concerning the normative behavior expected
on Rosh HaShanabh is that described by a third-century sage, either Rabbi
Hama, son of Rabbi Hanina (d. 250), or Rabbi Hoshaya (yRosh Hashanah
1:3):

"Is there a nation like this nation? The TINTN NNIND NNIN 1T 'R
common practice of the world is that VTl DTN 071V2W 1N102
someone who knows he is on trial wears DNINW w27 )T I17 WY

black and wraps himself in black and 7Tani NN qoynnl

lets his beard grow since he does not 17T AN VT 1IN 12§71

know how his trial will turn out. But that 12 1IN 7N 72N NP

is not how it is with Israel. Rather, on the 0’117 D'wAIT7 NN

day of their trial, they wear white and 1'N'7an1 0127 190unnl

shave their beards and eat, drink, and 1MIWI*7DINI DIj7T
rejoice, for they know that the Holy One, n"agnw puTrr o'nnwi
blessed be He, does miracles for them." 0'01 N7 NWIY

This line of drinking (as well as eating and rejoicing) for the Jewish people
know that the Holy One, blessed be He, does miracles for them is certainly
an intriguing approach, clearly indicating that, by all rights, we should not
continue to live, owing to our faults, yet, we will still endure, thus, we
should celebrate by drinking, eating, and rejoicing.

{continued on next page}
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Woman at the liquor store on Erev Rosh hashana: "Which holiday do you
guys have today?"

Me: "The Jewish New Year"
Woman: "so you guys are gonna party tonight?!"

Me: "no, its actually more about introspection and repentance”

Woman (sees 2 cases of wine in my cart): "uh huh" 4
10:50 PM - Sep 27, 2022
{Drunk/Thirsty, continued from previous page}
can nullify the words of the righteous, who are 112 NI 'RN¥N 12T
alluded to by the term “the watered”, as YYD N3 .N1N1A 77§
opposed to “the thirsty”. Thus, he describes the Y&ni.om 7y 7my
righteous as “watered,” like “a tree planted by VIV N3 NRNXYA
streams of water,” and the wicked as “thirsty,”  D1'>1IWN'l.N17V1
like “a destitute bush in the desert.” He imagines {7'09N 11711511
that even his blessing in his heart will cut offthe "' N9 N777n
curse. This is a fine explanation - were it not for ININ NN N7NY N717
the fact that the word nin is actually one of N7 N DN
God’s attributes. It would have been more NNXN NN

fitting to say “the satiated with the thirsty.”
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The metaphor of the righteous is “the watered,”
as in “a tree planted by streams of water,” while
the wicked is “the thirsty,” as in “a destitute
bush in the desert.” The proof is that at the
beginning it is written: “a root that bears gall
and wormwood”—which is in the place of “the
thirsty.”
Conclusion
This curious phrase of “adding the drunk to the thirsty” could be
understood, as articulated by Rashi, who explains this metaphor as
combining sins done unintentionally - like a drunk who acts without
awareness - with sins done knowingly, “in thirst,” with full desire. lbn
Ezra, however, understands the “watered,” like a righteous tree planted
by streams, versus the “thirsty,” like a desolate bush, suggesting the
sinner imagines he can nullify the blessings of the righteous and stave off
curses. Either way one considers these perspectives, it is certainly
fascinating that levels of thirstiness/drunkenness are used here.
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New Episode

;” N P The newest episode
thc&aﬂb of The Jewish
Esc aJE@J@g ical Drinking Show is now

out, on the Biblical
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Abundance of Wine,
featuring Professor

John Anthony

w Dunne.
The episode is available on YouTube, Spotify,kApple Podcasts, or
wherever else you enjoy listening to podcasts, as well as at
JewishDrinking.com/BiblicalWineAbundance
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Indeed, a millennium later, Rabbi Ya’akov ben Asher (1270-1340) wrote
(Tur OH 597):
We eat, drink, and are merry [on Rosh 1'NNYIPNIWLE7DINI
HaShanah], and it is forbidden to fast at all. ‘77512 niavnn7 NI

Rabbi Yosef Karo (1488-1575) further ratified this formulation of our
normative consumptive behaviors on Rosh HaShanah, when he wrote
(SA OH 597:1):

We eat, drink, and are happy [on Rosh
HaShanah], and we fast neither on
Rosh Hashanah nor on Repentance
Shabbat. However, people should not
eat to the fullness of their satiety so
that they do not come to levity in
order that there should be awe of the
Lord upon their faces.
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With this latter line, Rabbi Karo looks to balance this consumptive
behavior, urging a limit to one’s consumptive activities, but where does
it come from? Elsewhere, he wrote (1"¥j7n N”IN fOI' N1):

I have found that Rabbi Alexander 150 OwA '3 'NNN¥N

Susslein HaKohen (d. 1349) wrote in his  0'72INN DINK NTIAN

Collection Book that nonetheless, one 72 1708 N7 N2

should not eat one's fill, so that one does  7'j7" N7 1yn7 |vay

not act light-mindedly, and the fear of "IN NI DEN

God should remain....” 0n'o 7y
Clearly, Rabbi Karo sought out a balance between acting too seriously
and acting not seriously enough with one’s consumptive practices on
Rosh HaShanah.

Further amplifying this approach is Rabbi Yisrael Meir ha-Kohen Kagan
(1838-1933), who described it as ('N:1"N¥j7n NN Nwn):

Even though it is Judgement Day, 1'TN O NINY N

nevertheless, there is a mitzvah of 7¥ NINN DI7N 70N

rejoicing on your holiday that is D2 )"'w ) aN2 nnnei

relevant to this day thatitis also within ~ an ‘77221 N0 Daw 12

the category of an, as it is written, wTINA IW{7N 2MDTD

"Blast the horn at the new moon, at the 12120 0I"7 ND>2 191V

full moon for our feast-day" (Ps. 81.4), 'N NN NNl

and it is said in Nehemiah 8, "eat fatty INWI 0'INWN 170N

foods and drink sweet drinks...for this WIT7 12 '11 0'j7nnn

day is holy unto our Lord; do not be NI 111N DI

sad, for the joy of the Lord is your N'N'TNITN D 12¥VUN

strength" (Neh. 8.10). ]V}
While this last line is from the hakhel ceremony in Nehemia, it took place
on Rosh HaShanah, which helps serve as a model for drinking enjoyable
beverages on Rosh HaShanah.

While Rosh HaShanah sticks out as the only non-festival holiday (aside
from Yom Kippur) and it could be positioned merely as a sad day, owing
to our being judged, yet, despite the medieval trend of seeking to fast,
the overwhelming approach to our behavior on Rosh HaShanah has been
the Talmudic approach of being different from other nations - not
seeking to be sad on our judgment day, but to embrace it through eating,
drinking, and enjoying what we are experiencing.

However, as opposed to a festival, such as Sukkot, in which we aspire to
fully celebrate, we also should temper it with some gravitas, so as not to
get carried away with levity in our consumption. Ultimately, Rosh
HaShanah is a day of balance: just as our lives are hanging in the balance,
so, too, we should approach our consumption in a balanced fashion.
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