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Oneg Shabbas explores drinking in the weekly Torah portion, along with timely essays on drinking in Jewish life.

The Golden Calf as a Who Drinks the Four
Biblical Drinking Story

While we do not typically think of the Sin of the Golden Calf story as a whijle the fair
Biblical drinking story, it surprisingly is. Perhaps what makes this story in assumption for who

our mind to be considered as a drinking story is that the drinking happens g involved in

after the sin. Indeed, after Aaron creates the Golden Calf (Ex. 32:1-5), we consuming the four

then read of their drinking (Ex. 32:6): cups of wine at the
Early the next day, the nation offered 17y ninRR ineH Passover Seder
burnt offerings and brought sacrifices D'N7Y L N7V would be simply men,
of well-being; they sat down to eat and ini| ‘7087 Dy 2L#| what about women
drink, and then rose to dance. 7NN7 N7 and children?

-
S

In considering this, one aspect that seems to be a bit different is that we do
not typically have much in the way of choreographical descriptions when it . L. .
comes to eating and or drinking in the Torah, yet here we read of them Children Drinking Wine?

specifically sitting to do so, which is then followed by them then standing There is actually a very clear early text including them (Pesahim 108b):

up to do play/dance. This activity which they stand up to do seems to have, All are obligated in these four NiDID NY2INA "2¥N 790
as Dr. David Ben-Gad HaCohen described, “clear sexual overtones in Gen. cups, including men, women, and TONIL,DWIN TON 770
26:8, where Abimelech sees Isaac 'playing' with his wife, Rebecca, and children. Nij7iam TNNI,0'W)

deduces that they must be husband and wife. In short, in v. 19, Moses However, Rabbi Yehudah (2nd c.) immediately questions the wisdom of
learns of the party’s erotic nature, something God had not informed him of providing four cups of wine to children (Pesahim 108b-109a):

ier” ("Dancing Erotically with the Golden Calf", TheTorah.com (11 February 2014) . C e .
earlier”. T thetoan o Rabbi Yehudah said: “What benefit nn 21 :nw A7 NN

https://www.thetorah.com/article/dancing-erotically-with-the-golden-calf).

Perhaps this erotic dancing in which they engaged had something to do (I:Ztchzlrldcr)ir; L?gfr%ilzn:ov:sﬁ; NI Y! n?]jllg
with how much they drank, especially considering that they may have A . N'7N
gotten drunk through their celebrating, as Rabbi Moses ben Nahman (1194- grains and nuts to them on . W77 17 1i77nn T
1270) (popularly known as Ramban) described (1:2"7 ninw 7v 1"anM): Passover eve, so .that ﬂjey willnot 17> No9 .:lf!_lz!;.]'llltg.!:
. sleep and they will ask.” 178U 128 N7Y
This means that they all sat down 71DN7 DVN QW' DVYLI
together to eat to satiety and drink 07D Y'Y Myl Writing in his notable work, Rabbi Ya'akov ben Asher (1270-1340),
until they got drunk, as they would do  nwaw7 7DN7 TNND nevertheless, mentioned giving children wine (3”vn 0N NMIIN 110):
at feasts and on festivals, and, AWND MDY NN Even the children - it is good to give 210 NIj71NN DAl
afterwards, they rose up to make ,0TVINAI DN WY each one his own cup placed before 101> TNN 727 N7
merry with their idols and indulge in j7NX7 Inj7 12 NNI him. And it is a mitzvah to distribute  {77n7 nixni 1197
revelry. nNNY71 Dnazva to them roasted grains and nutsso  D'TIANI NI'77 DN
One aspect that Ramban adds is not that they simply drank, but that they that they will notice a change and ask  "'w W
drank and got drunk. He is not alone in this assertion, as Rabbi Isaac questions. 17ne

Samuel Reggio (1784-1855) also commented in such a fashion (7u 1"w N2 In explaining this age of children, Rabbi Yosef Karo (1488-1575) explained
MwI 7oN7 N"T 1277 ninw ,ninn). While celebrating opportunities is not a (NI717NN DA w"NIN7T,2”UN N”IN 72):

wrong move, in and of itself, the Golden Calf was indeed a massive error ...s0 wrote there Rabbi Asher ben Yehiel Owand >

and sin. (1250-1327) (popularly known as “The DTINNIY"NIN

oo A" " R i Rosh”) — and Rabbi Mordekhai ben Hillel ~ w"N1n 21
' ' HaKohen (1250-1298). And the Rosh wrote 12"nTnaIwna

in a responsum that this refers to children nij71'ma

who have reached the age of education. q1'N7 Ivang

Subsequently, Rabbi Karo summarized this as the following practice (V"I¥
0:"un):

It is a mitzvah to place a cup [of q1'N7 VAN NIzinm
wine] in front of each child who has 1015 TNN'72'7 1n'7 nIxn
reached the age of education. 1197

However, the need to provide each and every child a glass of wine for the
four cups of wine is not necessarily universal, as Rabbi Eliyahu Spira
| (1660-1712) points out (N":2"vn 0N NIIN )NV N7 7V N2 '7N):

I ‘g {continued on the next page}
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{Golden Calf, continued from previous page}

Drinking the Golden Calf?

While one might think that this is the only drinking element of the story,
there’s actually more. Indeed, we read of Moshe doing the following (Ex.
32:20):

He took the calf that they had made vy YN 7TIVNTIN N1

and burned it; he ground it to powder =y TV JNY LR

and strewed it upon the water and so  j7e#1 D'AN 1977V 7T

made the Israelites drink it. TN 11ATTIN
This drinking that the Israelites then do seems almost like the suspected
adulteress ritual (cf. Num. 5), which the second-century sage Rabbi Yossi
(d. 160) articulated (AZ 44a), followed by many Medieval commentators.

Some Possibilities
As to the mechanics of this gold being made drinkable in the water, Rabbi
Abraham ben Meir |bn Ezra (1089-1167) wrote (0'"T,2:2"7 NINY 7V N1V 2N
0'nin 19 7V N):
The reference is to the water from the
brook that descended out of the
mountain. Moses commanded all of
Israel to drink from these waters. ...
Now the water caused a sign to appear
on the face of those who served the IN ON191 72vn
calf or their bellies swelled up. D101 NNANY
Rabbi ibn Ezra is clearly influenced by Rabbi Yossi's connecting this story
with the suspected adulteress ceremony in mentioning the bellies
swelling up (see Num. 5:21-22 & 5:27), although there is nothing written in
this story concerning physical consequences of drinking the golden-laced
water.

N 771 n on
72 MW NINNN
n7NN TN

o'nn NNl ....0mn
MV NIN 1T

Rabbi Moses ben Nahman continued to consider how the golden calf

would have made it into the water to be drinkable (,,2:2"7 ninw 7v 1"am

NI 112 NN 7R 0NN 19 7V 0 NT):
After grinding the golden calf to a
fine powder, he scattered it on the
surface of the stream which came
down from the mountain, and made
the people drink of those waters. Itis
possible that gold burnt in fire does
not melt, but instead when placed
therein is charred and can be ground
to powder, as Rabbi Abraham ibn
Ezra mentioned. This powder was
light upon the face of the waters, and
therefore it floated, and he made
them drink of it. Or it may be that he
scattered it upon the stream in small
quantities, and then drew the water
and made them drink it before the
gold powder sank in the stream. Or
perhaps it was a miraculous event.
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Thus he wanted to disgrace their DN7Y NITNN
deeds by grinding their god to D10V12 101001
powder and bringing it into their W ININNIY
bellies to issue as excrement. NIV

Following the articulations of these possibilities, Rabbi Moses ben
Nahman explicitly liked Rabbi Yossi’s idea of connecting this experience
with that of the suspected adultress.

However this gold made it into the water to be consumed, it is certainly
a colorful conclusion to this Biblical drinking story!

L’chaim¥

{4 Cups, continued from previous page}

Rabbi Zedekiah ben Abraham Anaw (13th  2n> 0770 '7aWI
century) wrote in his Shibbolei HalLeket DD AN NPT
("Ears of Gleaning") that "one should drink N2 1221 111l
the majority of one's cup with his children 1'MIY 0D1V7N
and other younger members of his house  '7ax,0vun 1IN
drinking from his cup a little bit, but not 737 01D XN

that everyone needs to have a cup." And 121 TNNTTNN
similarly Rabbi David Abudarham (14th TTand
century) wrote upon this matter. DNTIAN

What about Women?

As to women, there is a very explicit third century explication making
sure they are included (Pesahim 108a-108b):

Rabbi Yehoshua ben Levi said: D'w1 1712 VIR 1NN

'Women are obligated in the four ~ nioID nvaNa nia'n

cups since even they were part ININ2 I'N D ONY 1770

of that miracle.” 01N
This is a standard for his way of thinking, as he also included women in
Hanukah candle-lighting (Shabbat 23a) and Megillah-reading (Megillah
43a). Rabbi Karo quotes his statement (7”:22"vn v"Iv) and it seems to have
been accepted without dissent.

Others?

However, women and children are not the only demographic to consider
as potentially drinking or not drinking the four cups of wine at the
Passover Seder, as Rabbi Karo considers (I”0:2"yn 0N NIN ,0I' N'):
...Rabbi Shlomo ben Avraham ibn Aderet 'TnInw7 DTN ‘72 NI
(1235-1310) wrote "The question of a Y191 170N 7V NIDID
person who does not drink wine all year aND NIwna ow 'di
long because it harms or he hates it - IINY ' N'7NY R"IpIn
what should this person do; can he make 71> niwn 721" nniw
the seder upon the matzah? He INJIY IN 1{7'TnY 119N
responded that it is logical that everyone 170N ‘70 nwyw 1NN
who has wine needs to force himself [to NaIwn Non 7y
drink wine at the Seder] and to do as 1" 17 &' ‘7O N12N0N
Rabbi Yehudah son of Rabbi Ilai who said, INNY 7INT7 )Y
'I never taste any wine, except for that of 'NU7N1"2'"1D NILWYTI
kiddush, havdalah, and the four cups of NINN MY NN NT7T
Passover; and | tie my temples from ANNINIOD T MYI
Passover to Shavuot [in recovering from NNDON 'VTN 1IN
the pain]' (Nedarim 49b)..." NNy TVI
In quoting Rabbi ibn Aderet, he then goes on to write that one should
indeed force oneself to drink wine for the four cups even if it will give this
person a headache (2”vn Nn”IN V" I¥’). In providing an explanation of this,
Rabbi Yisrael Meir HaKohen Kagan (1838-1933) articulated (N1 niwn
n"7:2"un):
He means to say that it pains one to drink 7" - i7" 19N
and results in a headache from this wine-  aNIDI IM"Mwa voNnY
drinking, but it is not within the category of n1'7721)'NI NN IUN12
causing one to be temporarily bedridden. N 1dwn'7 719w
Rabbi Kagan also provides a helpful mitigation strategy in consuming wine
for people who get headaches from wine-drinking (i"7:27yn n11n2 nawn):
But one is able to dilute this winea 12117 713! - NIDID V1IN
lot as long as it is still fitting to make NN'W 12'V11DN 20N
Kiddush. WIT77 "IN TV

Conclusion

Both men and women are to drink wine for the four statutory minimum
cups at the Seder, although kids do not seem to be included so much.
Even one who yields headaches from drinking wine should, nevertheless,

drink wine. .
L’chaim¥
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