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Oneg Shabbas explores drinking in the weekly Torah portion, along with timely essays on drinking in Jewish life.

How About Them Fruit?

In Moses’ retelling and contextualizing of the travels and travails of the
Israelites at the outset of the book of Deuteronomy in this week’s Torah
portion, we read of an interesting abbreviation of the story of the scouts
who returned with bountiful fruit (Numbers 13). In Moses’ retelling (Deut.
1:25):

They took some of the fruit of the land in YR NN DT NI

their hands and brought it down to us. And 130N 121N 1T

they gave us this report: “Itis a good land YR N0 MANNIMT

that The LORD, our God, is giving to us.” 1217 1NN NN
Rather than specifying which fruits or even the most significant fruit of
them all, Moses characterizes them as simply fruit. As we read in parashas
Shelakh, the primary fruit was grapes, which was so bountiful, they needed
to be carried on a pole. Moreover, as discussed in this space for that
parashah, there are rabbinic midrashim that mention multiple poles
and/or a more complicated carrying apparatus needed in order to
transport this massive bunch of grapes (“The Bounty of Grapes”). As we
know, grapes are the foundational aspect of wine, the privileged beverage
of the Torah and our people.

Here, Moshe decided not only to not mention the grapes, specifically, but
also mentions that they took the fruit in their hands. Definitely not the
same description as carrying them on a pole, which seems to minimize their
size. It’s also pretty shocking, since they came back bringing the bounty of
the fruits of the land of pomegranates, figs, and massive bunches of
grapes, yet Moses downplays it. What’s particularly striking, though, is the
juxtaposition of saying it is a good land, yet bringing back such small fruits.
In Numbers 13, they had massive fruits and while Caleb and Yehoshua
provided positive reporting, the other ten provided pessimistic reporting.
So what is going on here?

Midrashic Approach
On this verse, Rabbi Shimon, a leading second-century sage offered a
sorrowful perspective on how the fruit was brought (Sifrei Devarim 23:1):
Rabbi Shimon said: “Shameful are these '11 D217V :IVNY "N
men who took in their hand: like a man , 0T 1701 DY DTN
who would take in his hand an assarius's ~ 10'N2 7011w OTND
worth of figs or an assarius's worth of 0’11V 10'NA 0NN
grapes, thus they took in their hands.” DT 170172

While an assarius does not mean much to you or me, it was the lowest
valued coin regularly issued during the Roman Empire, weighing about 177

mg, so he is pointing out that Moses’
description of their handling of these
fruits in a way that seemed to
downgrade their worth. For Rabbi
Shimon, he is not bothered by Moshe
contradicting the story as it was told
; in the book of Numbers, but rather
(S characterizing the way in which these
' men handled these fruits as being
' degrading and, thus, reflecting back
shamefully upon them (which is a bit
of foreshadowing, since they spoke ill
of their chances of conquering the
land).

{continued on page 2}

Wine Not: On the Custom of
Not Drinking Wine Leading Up
to Av 9th

In the aftermath of the destruction of the temple, there were some Jews
who were looking to abstain entirely from wine-drinking in the late first
century, as we see in the following text (tSotah 15:10 & bBB 60b):
The Sages taught: When the Temple was n'an 11NWs 1204mn
destroyed the second time, there was an 1'¥iN9 121,12
increase of ascetics amongst the Jews to W2 7iDN7 N7¥ ‘78w
not eat meat and to not drink wine. Rabbi 7901 .)" NINY'7 N7y
Yehoshua approached them. N7 NN, WYin 207
He said to them: "My children, for what DAN 'N NN 129N ,'12
reason do you not eat meat and do you not DAN 'NI WA '72IN
drink wine?" 21" iy
They said to him: "Shall we eat meat, from =2 7ON1 7NN
which offerings are sacrificed upon the 227V 12170 13RY
altar, and now the altar has ceased to existani 7702 I'woyl ,Nam
Shall we drink wine, which is poured as a 1227V 1D012Y - ¢
libation upon the altar, and now the altar 7702 I'wdyl,Namn
has ceased?" N7 007,12 ON :DN7 1NN
He said to them: "If so, we will not eat 1702 720Y - 7ON)
bread either, since the meal-offerings that  .ni'o21 WoN Ninn
were offered upon the altar have ceased."  1213¥ - 70N N7 N9
"It is possible to subsist with fruits." D2 1702
"We should not eat produce either, since .DNNN NiN'DA WON
the bringing of the first fruits have ceased." 1213¥ - nnw1N70N
"It is possible to subsist with other fruits." 'D'AN o1 702
"We will not drink water, since the water Any
libation has ceased." They were silent. ANINTINIA 2 07 N
He said to them: "My children, come,and | 72 '7annn7 N7 :027
will tell you to not mourn at all is 12D - WON IN 7'V
impossible, as the decree was already 7aNNN71 ;N1 NI
issued, but to mourn excessively is = IWON 'N 'NTR i
impossible, as the Sages do not issue a 7V N T RY
decree upon the public unless a majority of  2i112 DN N7N , 12y
the publicis able to abide by it, as it is - M2 TiNY71"7i> Ay
written: 'You are cursed with the curse, yet DAN NINAL” 22T
you rob Me, even this whole nation' ;017 DRN NN, 0NN
(Malakhi 3:9). Rather, this is what the Sages "7 1ian
said: 'A person may plaster his house with T :DM2N 1NN 72 N7N
plaster, but he must leave over a small , 702 INA NN DTN
amountin it', a person may prepare all thatnwiv byin 127 2 e
he needs for a meal, but he must leave out ,MTIVD DY 7D DTN
a small item, and a woman may engage in Niv YIN 12T MenI
all of her cosmetic treatments, but she ,NOIWDR 7D NN
must leave out a small matter. And anyone 721 LWIN 12T NN
who mourns for the destruction of - 0'7UIN! 7V '72aNNAN
Jerusalem will merit and see its joy, as it is ,ANNNA NN NDIT
stated: 'Rejoice with Jerusalem...' (Isaiah NNANRR” NNIY
66:10)." i3l Q7N
Thus, while there is a a sense that one would avoid wine (and meat) to
mourn the destruction of the Second Temple, it is not reasonable, as
Rabbi Yehoshua pointed out, to abstain from them for the entire year.
{continued on page 3}
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{Fruit, continued on page 2}

For Rabbi Shimon, it
seems to him that these
men were handling them
quite lightly. As there are
other fruits mentioned in
parashas  Shelakh -
pomegranates and figs
(Num. 13:23) - maybe
Rabbi Shimon is seeking
to point to the figs as
being handled lightly like

little coins? This is certainly possible, since it would be hard to imagine
Rabbi Shimon is seeking to point to the figs as being handled lightly like
little coins? This is certainly possible, since it would be hard to imagine

the pomegranates as being handled lightly like little coins. However, statement is fitting for all the spies, X712 070NN 7D IX
perhaps there is yet another possibility: the handling of the individual for they only intended by “good” to ON D P10 11D
grapes as little coins(!). In this way, it can certainly seem to be refer to the richness of the land and YIND NI
disrespectful to the bounty of the land. Thus, leading him to condemn its pleasures. AN

their behavior, since the word 07y implies not just pitiful behavior, but
a kind of moral or spiritual poverty. He laments how people are capable
of reducing something grand and sacred — God’s promise and bounty —
to something trivial and small.

In Rabbi Abarbanel’s commentary, the display of the fruits by the spies is
framed as a deliberate act of public demonstration meant to showcase
the land’s physical bounty, certainly different than Rabbi Shimon’s
perspective on their shameful display of the fruits.

A Simple Approach
A simple, straightforward approach to the word “DTa (in their hands)” -
was articulated by the 11'" century scholar, Rabbi Toviah ben Eliezer, who
wrote (n"2:'N 0M2T IV N77):

An 18th Century Inquiry
Clearly, the aspect of this verse that stands out the most is the word “DT2
(in their hands)” - why is this word used? Rabbi Hayyim ben Moshe ibn
Attar (1696-1743) (popularly known as the Ohr haHayyim) questioned (1IN

With their permissiovn, but pot in — YIND M50 072 N7 11 DT N1 0T ,APDR 0NAT 7V Dnn):
their actual possession, as it says: wnn 0T N7 DNiw12 . .
"And all the good of his master was in (1" N'WN12) 1NN Itis necessary to know Why did the Torah N7 nUT7 Y
his hand" (Genesis 24:10). 1T 1N 210 991 have to add the words o073, "in their IN7'1 N7 NN
In so writing, he points out that there seems to imply a distinction hands?" It would have sufﬂced for the ¥ NANTY 0T
between having authority or permission over something versus having TF’rah to write that the spies brought TN NTRANIT
direcF owner§hip or.physical possession of it. Rabbi Toviah’s .reference He thexvggetshgnmt?:)opzr;cea\?iztehaenfraw;/veetﬁ YN MO0 277N
here is describing Eliezer, Abraham’s servant, who had permission to use Indeed, the intent is that there were PNW 197 NI NI 1IN
his master’s wealth, but it was not truly his own. Seemingly, this is two levels among the spies: one N MY 07N
pointing out that they had this fruit in their hands because it was negative, which was the response of TAWA XA AVA TIAN
requested of them to bring back. the ten spies, and one positive, which NNRIE,D700 MY
was the response of Joshua and Caleb.  vwin' naiwn x'n N210
Displaying Proudly In his words here, he mentions both NN ND 1NATAL 270
A proud approach to considering this description was composed by responses. Corresponding to what the nn 71 naiwnn my
Rabbi Yitzhak ben Yehudah Abarbanel (1437-1508), who wrote (781172N ten wicked men responded negatively, D'WIND MRV 1'wnY
n"J:I'N oM7) it says, “And they took... and brought us N7 AN NV17 D'WpIN
And [Scripture] recalls that they took in mM®n D12 INj77w D1 back word” — meaning, Moses, peace  WIN'S 72T IININ 12w "I
their hand from the fruit of the land in  Dmyn NININYT YIND be upon him, did not wish to repeat the N7 "V nwn n¥ N7
order to show the nations and the 1IN21 .NIWT NN DNl negative things they said so as not to N7w D'V 0NN
leaders its richness. And they gave 75'7 010191 DNAIWN arouse judgment against those who 12DW 7V T NIV
their report publicly before all of Israel, W72V IND ‘78 had already died. Therefore, he stated DNO 2V NI NN
just as they had requested at the W INTE.NIIWRIA the matter in general terms—that they ,TAT wnY
outset. This is [the meaning of] “they N1V NAN'I AT DNIN brought back a report.
brought them back word and said, ‘The DINN2 NINI./1AYIND NwY 70 Wn7I
land is good,” etc.” Now, in saying “The 712113 N7 yINN NIV To hint that it refers to the ten spies, it ANN ININ NIN 070N
land is good,” they were referring only 270 nat nnin 7v says, “And they took in their hand”, 177V "D ,0TA N7
to it being a land flowing with milk and ~ nINAN DV 13 '7V1 02T which alludes to what our Sages said ~ 'n (.7"7 nVID) 7"1 0NN
honey. Therefore, when showing the YINN N2I0 NN 190 (Sotah 34a): eight spies took a cluster  TNN,71DWN 1701 D'7NN
fruit, they said “the land is good” 12V2 NNxY 1192 of grapes, one took a fig, and one took ,jInM 701 'NI,NINN 70]
specifically in regard to the fruits and D72 NN NN a pomegranate. But Joshua and Caleb 1701 N7 2701 VWi 72N
all the produce. And the strength of NN NIN NKRNN DT NI took nothing, as is stated in the words 0NMATAINND 017D
this statement is what is said there: YN 13N DY INNIY of our Sages. That is what is implied in 7T7TY NN N7
“We came to the land to which you sent Dal IINN7¥ WN YIND the phrase “And they took in their 17 0T IN7'1INNNA
us, and indeed it flows with milk and TN wATI 27N DA hand” — to indicate that these were the IN77w NPV DY
honey — and this is its fruit.” For thisis 210N NIN DT/ .0MD ten who took from the fruit of the land. ..YINN NON 0T

the goodness that they confirmed was N NN N7 IWNR
present in the land. And therefore, this N My NIN' 1271

{continued on page 4}
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Page Three
{Wine Not, continued from page 1}

Rabbinic Origins Following the establishment of this enactment in the Tannaitic era,
However, we do read that the rabbinic leadership established the subsequent Talmudic sages, both amoraic and stammaic, ratified the

avoidance of wine (and meat) not only on the anniversary of the Temple’s limitation of the avoidance of wine and meat to only the day before Av
destruction, which is the 9 day of the month of Av, but even the day 9th. Moreover, so, too, did even further subsequent generations of rabbis,
before (mTa’anit 4:7): both Saboraim, as well as Geonim.

A person should neither eat two cooked 72N N7 2N1 NVYR 1Y

dishes nor eat meat, nor drink wine on N7 ,]'7'wan Y 0N D ri n ki ng D u ri ng

the eve of the 9" day of Av. 1" NN N7 A 7N

Although a reasonable read of this text would suggest that one would not ]
only refrain from such consumption on the 9™ day of Av, as well as the 8 T h e 9 D ays
day of Av in its entirety, there are a pair of early rabbinic texts that feature
second century sages minimizing the amount of time on the 8" day from . ] o
which one should refrain from such consumption (Ta’anit 30a): With “The 9 Days” @;@ 151 E@ﬂ@@)m@
It was taught like the initial language: ‘NAJ7 NIW7D NI currently taking oM TR
On the eve of the Ninth of Av, a person  N72N2 NVWR 1Y place, you can check e 2
should neither eat two cooked dishes, ,)'7’wan "1y DTN 70N out the episode on
n?r eat meat, nor should they drink N71 w2 '7ON! N7 drinking during this
wine. " nnwi . .
Rabban Shimon ben Gamliel says: "He ~ 7n/7n31aivng 10 time of The Jewish
should make a change." NIY OniN Drinking Show.
Rabbi Yehudah said: "How does he make T¥' :nmin; a0 The episode is available on YouTube and wherever you
a change? If he was accustomed to 7' N ON ?n2en . .
eating two cooked dishes, he should eat — )'7'wan ¥ 7iDN7 prefer listening to podcasts, as well as at
only one kind. If he was accustomed to ' ORI, TN 1N 72N JewishDrinking.com/drinking9days
dining with ten people, he should dine 12 Mya Tivo7 7N
with five. If he was accustomed to ,NYNN2 TYio — DTN Medieval Ashkenazic Expansion
drinking ten cups [of wine], he should My niny’7'71 i However, in the medieval period, Ashkenazi rabbis sought to extend this
drink five cups.” nwnn niv — nioi> period of time of abstaining from wine. We already read by the turn of the
When do these words apply? From the niob 14th century, as Rabbi Ya'akov ben Asher (1270-1340) wrote (N"IN 110
sixth hour [midday] and onwards. But DN DT NRA NTITI):
from the sixth hour and earlier, it is N7YN7I NIVY pun The Ashkenazic custom is that DTN TIDWN NN
permitted. nivy wwn 718 individuals refrain from meat and wine  1"mn "1 wan 0wana
min — nun7 from the 17th of Tammuz onward, and WNINI 7N TINNA
It was taught in another way: from Rosh Chodesh (Av) onward, D'WIN1 7RI WTIN
"On the eve of the Ninth of Av, a person nyyn 27 TR RN everyone refrains from meat and wine, ~ N7I7 )" wan 071>
should not eat two cooked dishes, Y DTN 7N N7 2N2 except on Shabbat, when they eatand ~ MIwI 721Ny MW
should not eat meat, and should not WA 7ONIN7,1'7w/20 drink as is done the entire year. n71> Mmwn 75 1M
drink wine," these are the words of A1 T YN While the notion of not having wine from the first day of Av is a huge
Rabbi Meir. , ‘ N abstention from wine, at least that custom of refraining from the 17th of
But the Sages say: "He should makea  .nw!:n7nix 0'MONI Tammuz is not still common today, thank God.
change, and he should reduce his .%21 722 vynni
consumption of meat and wine." NN DN ?0YNN YD More Than Just Wine???
How does he reduce it? If he was WA N10'7 707 T Another move was to forbid all alcoholic beverages, as Rabbi Moses
accustomed to eating a litra of meat, he  ,N10'7'¥0 7ON' — Isserles (1530-1572) notes ('0:N"2j70 DPN NN NN DT
should eat half a litra. If he was 11217 NP7 770 N1 ..And further wrote Rabbi Alexander DTN TIV ANDL...
accustomed to drinking a log of wine, he 1117 'xn k) — Susslein HaKohen (d. 1349) in his Sefer NINY7 N7 19017
should drink half a log of wine. And if he 7'y 72 7 11 DN b 4 /t Agudah that "we are accustomed to not annn '8y
IS r.mt aCCUSFO_med [_to consum|ng these , ’T'D,& B ) // drink beer", but the custom is not like his ~ DW 7987 IM2Ta
dailyl at all., itis entirely fqrbldden. TR IVAY 130 - words, that we even drink mead. ... MY AT
Rabban Shimon ben Ga_mllel Says: "If he ™m '_,]!'_J ,DN :jljJIN This is something that he ratifies in his commentary to Rabbi Yosef Karo’s
was accustomed to eating a radish or N'7n iN1i1x 7ioN7 Set Table (R":X"17N "IN X'RY).
salted food after his meal, he has NIYIN — INTHYD 1NN
permission to do so [as usuall." T

Occasions for Leniencies
Since the abstention from wine is a custom that is a stringency, there are
also mechanics to enable leniency, as Rabbi Isserles writes about
situations in which wine, as well as meat, may be consumed (N”IN7 NN

Following the establishment of this enactment in the Tannaitic era, we
read of a notable mid-third century sage who ratified these lenient
aspects conditions (Ta’anit 30a):

Rav Yehudah said: "They only taught 1Y N7 :0TIN' 20 NN N"IN):

[this restriction] from the sixth hour NivY Uwn N7 At a Mitzvah Meal like a circumcision, 1120 NIxN NTIVOAI
[midday] and onwards; but from the wwn 728 ,N7yn7i redemption of the first-born male, a DI'ol 2N I 7N
sixth hour and earlier, it is permitted."  .amN — nvN'7I NivY Siyum (concluding of a) Tractate, or an 1'OI'R NTIVOI NODN
And Rav Yehudabh said: "They only N7 3TN 20NN Engagement Meal, we eat meat and 1" "I 7DINI
taught [this restriction] regarding the NTIVOL N7N 1Y drink wine, all those who are relevant to NTIVO7 1'2'win ‘7D
final meal before the fast, but 72N ,M2 {7'09AN the meal, but there is to minimize that N7vW D¥NNNT7 W 72N
regarding a meal that is not the final j7'09n i1'NY NTIVD2 one should not to add on. qroin7
meal before the fast, it is permitted." AN — A {continued on page 4}
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Medal-Winning Tequilas

{Fruit, continued on page 2}

In short, Rabbi Hayyim ben Moshe ibn Attar here focuses on using this
phrase of "took in their hand" as distinguishing between the ten negative
spies and the two positive ones. He is interpreting this phrase as a subtle
hint that only the ten spies took physical fruit from the land (grapes, a
fig, a pomegranate), as supported by the Talmud in Sotah 34a. Joshua
and Caleb, by contrast, did not carry any fruit, reflecting their different
attitude and mission.

Thus, “they took in their hand” serves as textual evidence identifying the
ten spies who later gave the negative report, and helps explain why
Moses recounted the episode in general terms, avoiding the harsh
details out of respect for those who had died. The distinction also
justifies the textual repetition of “they brought back a report” (referring
to the ten) and “they said, ‘The land is good’ (referring to Joshua and
Caleb).

Subjective Sizing?
Another approach to this verse that distinguishes between Joshua and
Caleb versus the other ten tourists is that of Rabbi Samson Raphael
Hirsch (1808-1888), who wrote (0"T ,:n”2>N DMAT ,NINN 7V w0 1"eN
121 YIND D210 NNNN):

Uber die Vortrefflichkeit des
Landes waren sie ja alle
einverstanden und hatten ja
auch den Beweis in den
mitgebrachten Frichten in
Handen. Alles andere war ja
nur der subjektive Eindruck,
den die riesige Erscheinung
der Bewohner auf die
Kleinmutigen gemacht
hatte. Ware das Volk von
dem rechten Geist erfullt
gewesen, so hatten sie nur
jenen Bericht von der
Vortrefflichkeit des Bodens
aus der Erzahlung der
Kundschafter entnommen,
alles andere hatte sie
unberlhrt gelassen.

They were all in
agreement about the
excellence of the land,
and they even had the
proof in the form of the
fruits they had brought
back. Everything else was
merely the subjective
impression that the
gigantic appearance of the
inhabitants had made on
the faint-hearted. Had the
people been filled with the
right spirit, they would
have taken from the spies’
report only the account of
the land’s excellence;
everything else would
have left them unmoved.

For Rabbi Hirsch, perhaps this was a subjective perspective; not that
the fruits were actually that small, but it subjectively seemed that way,
just as the inhabitants of the land seemed to be so subjectively huge
and undefeatable. The fruit, especially the grapes, impressed upon the
people the massiveness of the challenge ahead of them. Perhaps,
however, what Moses is doing is recasting this story to say to the
people just as the fruits were not that crazily massive, nor are the
inhabitants of the land - it was a ridiculous report by those ten scouts.
Just as the fruits were smaller-sized, so, too, are the inhabitants of the
land and the challenge they pose to the Israelites.

Conclusion
While it seems striking that Moshe refers to the bunch of grapes, as well
as other fruits brought back by the scouts in the book of Numbers as
simply fruits brought back in their hands. Whether that’s meant to be
taken literally, figuratively, possessively, or otherwise, perhaps it was
meant to paint the ten spies in a bad light, to diminish them. However
one understands this painting of the picture of how they brought the
fruits back in order to present them, it does offer us a different framing
of the scene of when the fruits, especially the massive bunch of grapes
from Israel, were brought back by the scouts. And, of course, the more

grapes, the more wine. L’Chaimi’

With the first-ever kosher-certified spirits competition having

taken place last month, consumers in the market for tequilas

may be curious about medal-winning tequilas at the inaugural
Kosher Spirits Awards (in alphabetical order):

Gold Medal
« Tekiah Afiejo (certified by the Orthodox Union)

W

KOSHER SPIRITS

AWARDS

Silver Medals

« EL Tequilefio Afiejo (certified by Star-K)

« El Tequilefio Blanco (certified by Star-K)

« El Tequilefio Reposado (certified by Star-K)
« El Tequilefio Reposado Gran Reserva (certified by Star-K)

Bronze Medals

« El Tequilefo Platinum Blanco Tequila (certified by Star-K)

« Tekiah Blanco Tequila (certified by the Orthodox Union)
{Wine Not, continued from page 3}

Havdallah Tonight

Another situation that will occur is that of Havdallah tonight - what about
the wine for that? This is something about which Rabbi Isserles wrote
stringently (ibid.):

And we are accustomed to be strict to  NIMW7 N7 1NNN7 1anil
drink wine, neither for grace after N772N2 N71 NN N> )"
meals nor Havdalah; rather, we give it (1"7 "o '7"'"nn nawn)
to a child. And in a situation where DI7N1l1 {71'N'7 DN N7
there is no child, one can drink the INXVI NN 712N N'7T
wine themselves for Havdalah. N712n ninY7

Further describing how one should approach Havdallah for tonight, Rabbi
Yehiel Mikhel HalLevi Epstein (1829-1908) wrote (I"2:X"2j7n N"IN V”IUNW):
For Havdallah, there are some who are 1IN Y N71an
accustomed to drink it, but we do not drink I'N 1ININI,NINYY7
[the cup of wine], rather, we make Havdallah  n71an o'wivi ,0miy
on beer. And for those who have written to  12Mow A1l ... 0wN 7V
give the cup of wine for Havdallah to NI71IIM'7 N7712n0 \N'7
children, this is on account of him being able nxva D 190 N7 -
to drink it, as we have written; but if there is IN> ,NINW7Nin
no child around, then one should drink the {717 'R ONT ,122N0Y
cup of wine for Havdallah. However, when N ,INNVI NN -
there is a child around, it is preferable that 10In - 717N YD
the child should drink the wine for Havdallah 717NN NNEY
rather than the adult. 71N Nnewwn
Thus, beer seems to be the preferred route. Rabbi Yisrael Meir HaKohen
Kagan (1838-1933) wrote about this child to whom one is giving this cup
("V:N"17N NNIN2 Nawn):
If the child has reached the age of
educational training in mitzvot, he may drink
most of the cup—specifically if he has not yet
reached the stage where he is obligated to
mourn for Jerusalem. And this applies only in
the case of a mitzvah. But when it is not for
the purpose of a mitzvah, even though heis
not yet able to mourn, it is forbidden to give
him meat and wine if he is healthy.

NN N7 yvany
DN Nj7ITIDIDN 2N
1TV VN N7
0"7wN' 7V 7a8Nn7
NINW N1 Nj7ITI
NIXN N'71'72N NINN
7ANNNT "'NY ON
1" P22 1ION

N1 NINED

Conclusion

There is quite some development in this matter and a lot to say, but it is
nice to have options beyond wine during this time period (outside of the
fast day, itself).

L’chaim‘}ij
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	The episode is available on YouTube and wherever you prefer listening to podcasts, as well as at JewishDrinking.com/drinking9days
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	If you are, or know of someone, who struggles with alcohol abuse, alcoholism, or other substance abuse, there are resources out there to help: JewishDrinking.com/AlcoholAbuse
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	Medal-Winning Tequilas
	With the first-ever kosher-certified spirits competition having taken place last month, consumers in the market for tequilas may be curious about medal-winning tequilas at the inaugural Kosher Spirits Awards (in alphabetical order):
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