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Oneg Shabbas explores drinking in the weekly Torah portion, along with timely essays on drinking in Jewish life.

Blessings & Punishments
Through Wine

In this week’s Torah portion, we read of the song that God had
commanded Moses to (Deut. 31:19):
teach it to the people of Israel; putitin
their mouths, in order that this poem
may be My witness for the people of 1122 TY7 NINTD NMY'win
Israel. N
In describing this song, which has become known as Ha’azinu for its
opening word, Rabbi Moses ben Nahman (1194-1270) (popularly known as
Ramban) wrote (NNTD NY'WN NN 0271202 NAYI N"T,0”:N"7 DNAT 7V 1"aM):
Itis called "a song" because Israel would ™D DY N7
recite it with singing and melodies. It was ,nR1 w2 TRR NN
also written in the style of a song, since 12,N7'WI NInd1 )2l
songs are written with interruptions, 7091 D2 12ND! D'WN
indicating the places of chanting. nnN'van ninigna
Throughout this song, we read of several references to wine and drinking.
What are they, and what do they tell us about good times and bad times,
as reflected through wine?
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Drinking the Blood of Grapes for Wine

The first of these mentions occurs during the first half of this poem, as

described by two-time guest of The
Jewish Drinking Show, Dr. Rabbi Zev
Farber, who wrote: “The first half of
Ha’azinu is relatively straightforward:
When the nations were being given their
territories, [God] chose lIsrael to be His
people (vv. 8-9). In fact, He had found
them in a wasteland and brought them to
His own lush land (vv. 10-14)” ("Haazinu:
The Song’s Enigmatic Climax"). At the
conclusion of this being in a lush land, we
read that the song includes that the Jews

(Deut. 32:14):
Drank the blood of grapes for wine. NNTNNYR v 07T

What does this wine reference mean? Rabbi Shlomo Yitzhaki (1040-1105)
(popularly known as Rashi) described this verse as saying (0Ma7 7v '"vn
21V 0T N"T,TT):
“Wine” in Aramaic is Wnn. This is not the
name of an actual substance, but rather a
term of praise for its taste — like vinous in
French.

,"InNN" Y7
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wI1"11,0Y03 Nawn
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Rashi further wrote on this verse, describing this wine word (01271 7V "N

annn"T,Tmar7):
You shall drink good wine, and taste 1" DVILI IV " NNIY DR
wine of a fine and good quality. uwn
In addition to Rashi having mentioned a high quality of wine, Rabbi
Abraham ben Meir Ibn Ezra (1089-1167) described this wine blessing as a
high quantity of wine ("NNwnN N"T,T":2"7 DN2T'7V NIV |2N):
The meaning is, as if speaking to a friend: “It 1"'an7 12N> Dyvonl
is so abundant that you will drink wine at all 'mwnw 1NN ‘7D
times.” ny'‘771nn

{continued on page 3}

Yom Kippur Through the
Rabbinic Drinking Glass

Abstaining from Drinking as an Affliction
Amongst all the days of the year, the only one that the Torah outright
forbids drinking on is that of Yom Kippur. While the language used does not
specify withholding drinking - DDmo1ny onay “shall afflict yourselves”
(Lev. 23:27, Lev. 23:32, & Num. 29:7), our sages make it clear that one of the
key ways with which we afflict our bodies is through not drinking (Mishnah
Yoma 8:1):
Yom Kippur is forbidden in eating,
drinking, in bathing, and in smearing [oill,
in wearing shoes, and in conjugal Ymeni 77100 N7'vi
relations. .nvnn
In considering whence these derive, we read of the following third-century
rabbis considering these (Yoma 76a):
To what do these five afflictions correspond? T3 1My n¥nn 10N
Rav Hisda said: "They are based on the five ?n
times [that the] afflictions [of Yom Kippurare 7212 :NTON 27 10N
mentioned] in the Torah: :NimaY My nwnn

17§21 WON D190 Oif
MDD NYNH MYH

'And on the tenth' (Num. 29:7), Kall7\Vally

'But on the tenth' (Lev. 23:27), My N

'a Shabbat of solemn rest' (Lev. 23:32), ,Minay nay-

'Itis a Shabbat of solemn rest' (Lev. 16:31), ,inay naw"

and 'And it shall be for you' (Lev. 16:29)." 007 NNl
Are these only five? There are six that were 1INI 210 NN 10
taught in the Mishnah! N Ny

Drinking is included with eating, as Resh
Lakish said: "Whence do we derive that
drinking is included in the concept of eating?
As it is stated: 'And you shall eat before the
Lord your God...the tithe of your grain, your
wine, and your oil' (Deut. 14:23) - tirosh is
wine, but it calls [the action of consuming it
as] 'and you shall eat'."
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While the number five is an easier number of afflictions to remember than
six, Resh Lakish (200-275 CE), teaches here that drinking is subsumed under
eating, highlighting how rabbinic interpretation can treat distinct physical
acts as one legal prohibition when the Torah frames them under a single
linguistic umbrella.

{continued on page 2}

% Heimish Humor
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"Jews have six fast days a year? So you
must be a pretty trim and fit people.’

"Ohhh, no...no no no no."

Oneg Shabbas is composed by, edited by, and published by Rabbi Drew Kaplan.

If you have any comments, compliments, or suggestions, feel free to reach out at Drew@)ewishDrinking.com
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{Yom Kippur, continued from previous page}

Rabbinic Minimum Measurement for Culpability
Instead of saying that drinking anything is outright forbidden, the rabbis
provide a minimum measurement for which one is culpable of
consumption (Mishnah Yoma 8:2):

One who eats a large date-bulk and its

pit, or one who drinks enough to fill

one's cheeks is liable.

All foods join together to make a date-

bulk, and all liquids join together to

make the volume of filling one's cheeks.

One who eats and drinks, these 1'N ,NNIY] 72iND

quantities do not combine. 1'970x80
While the Mishnah clearly states that one is only culpable once their
cheeks are full of beverage(s), a rabbinic opinion is published in the third
century that minimizes this quantity (Yoma 80a):

Rav Yehudah said: "Shmuel said: 'This

does not mean two cheeks actually full.

Rather, if one pushes the drink to one

side of his mouth, and it appears as

though his cheek were full."

,NDIN NANIDI 72iND
NIV AiND
20,127 N7 nnivinl
1'970¥0 17280 72
1'7¥nn ‘72 nInind7
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NN DTN 27NN
I'RH7 N7Q N7 (7N8InY
17'NY ‘72 NN ,BRN
ANV TN TY7 43770
I'NH'7 N7RD

{Photo caption: the
picture on the right is 4
of an individual with a S8
cheeksfull quantity, as

reflected in the
Mishnah, whereas the
picture on the leftis
of an individual with
only a cheekfull,
reflecting Shmuel’s
opinion, as quoted by
Rav Yehudah.}
In this minimizing, Shmuel has now made the culpability minimum to only
filling one of a person’s cheeks with a beverage(s), perhaps a multiplicity
of small sips. Later on in the third century, a rabbi seems to have a
problem with these differing standards of measurements, which is met
with a response from a turn-of-the-fourth century rabbinic leader (Yoma
80b):

Rabbi Zeira objected strongly to this
quantity: "Why is there a difference with
eating that there is one standard
measurement for everyone, versus
drinking where everyone has their own
relative measurement?"

Abayyé said to him: "The sages have a

NV A7 9NN
727,N79N NI IND
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tradition with the volume of the large NATN 1DN2T
date, that this amount settles one's mind, 20N A ,AMYT
but less than this amount does not settle NI NT —
one's mind. With drinking, one's mind is nTTa M1
settled with one's own cheekful, but , YT N2
one's mind is not settled with someone N7 —nnanTa
else's cheekful." AMYT NN

Temporal Quantification of Drinking
This amount of beverage-consumption is ratified in post-Talmudic
literature (cf. '0:2"7N O"N NN )NV N71IY), although another aspect to
consider is that of timing, as we read elsewhere in what Rabbi Yosef Karo
(1488-1575) wrote in his Set Table (:2"n 0"N NIIN NV |N7IV):

One who drinks a little and drinks (again) if Nl vyn NNy
there is from the beginning of the first ' ON NNYI
drinking until the end of the last drinking NMY N7nnn
the amount of time needed to drink a 910 TV NIWN
quarter of a log, they are combined to the '™ nINNX MY
stated measure (i.e., he is guilty of Nl nmy

punishment), but (if it takes longer) the qIV'YO7 '9708N

I 3
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Related Episode
A related episode MoAGEmemeg o Do

of The Jewish _ I ) \‘ ’q ‘H I l )

Drinking Show is A A 6

the 44th episode - |

on the topic of I '

Drinking During

the Ten Days of ) ) ‘

Repentance, which

includes not only SRR )

drinking on Rosh l l

HaShanah, but

also throughout the rest of the days up through Yom Kippur (and
beyond).

In addition to being on YouTube and podcast players,
you can also find it at
JewishDrinking.com/10DayslIntro
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are not combined. There are those who I'NIN7 DNI

say that the measure of time that wi1'o0xn

combines the drinkings is the time needed V'PY DNIN

to eat a half a loaf of bread, just as is the D NIMPN 9y

case with the combination of different N2> D19 N7DN

foods. NI7TION QY
In this consideration, the amount of drinking that triggers culpability is
not an absolute amount of simply this cheekful for the entire duration of
Yom Kippur, but, rather, it is only for a limited amount of time. How
much this amount of time it takes to drink this amount is debatable
(something covered in our run up to Passover), although it seems to be a
matter of minutes. Thus, if one were, for whatever reason, to drink a
small amount of water that is less than a cheekful at one point in the day
and then an hour or so later drinking another less than a cheekful, it
would not seem to trigger culpability for this person.

Yom Kippur’s Departure
While we avoid drinking (and eating) throughout Yom Kippur, when it
comes time to officially mark its conclusion, we ritually conclude the
holiday with Havdallah, with our first consumptive act to be carried out
over wine (although I’'ve also seen beer used) (2: 172N N”IN V" 1W):

One says Havdalah over the cup [of DIDN 7V 0'7'1aN

wine], but one does not say the blessing 7V 0D7IN NI
over the spices even if it (Yom Kippur) DN "ON D'NwIN
falls on Shabbat. nawanm7'mn

Following this first consumptive act to made upon wine, this need not
conclude our consumption post-fast. Indeed, Rabbi Moshe Isserles
(1530-1572) wrote that our post-Yom Kippur behavior is to include
celebratory consumption ('N:17>7N N”IN V”1W7 NON):

We eat and rejoice upon the INNIN2 O'NNWI D0'7DIN

departure of Yom Kippur, since it's  DI' N¥{7 '1NT 0NI9D 0P

sort of a holiday. 110
While the word Rabbi Isserles uses is D'nnwi “we rejoice”, | cannot help
but think he uses that word to also include celebrating over further
drinking beyond wine for havdalah. Indeed, previously, Rabbi Ya'akov
ben Asher (1270-1340) more clearly stated the notion of drinking post-
Yom Kippur (7"270 N”IN 11V):

And they eat and drink in joy, asitis  nnRwaNIWI*72INI

written: “Go, eat your bread with joy, nnnwa71D872M>7T

and drink your wine with a good 110 272 NN N7

heart...” (Eccl. 9:7). RbIab Ll
{continued on page 4}
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Page Three

{Blessings & Punishments, continued from page 1}
Building off of ibn Ezra’s notion of an abundant quantity of grapes [that
would yield wine], Rabbi Ovadia ben Jacob Sforno (1475-1549) (popularly
known as Sforno) described the abundance of grapes/wine they would
have as involving a fantastic ratio of yield versus energy/labor put into
growing these grapes (A\NN NNwnN 21y 0TI N"T,T:277 02T 7V 111190):

The juice of the grapes was fit to 'INT NN DIVN YN

drink with little labor involved, and ndN7n 21 'M71 nmy7

thus they were sustained without 0'0119NN I'N DAl 1A

hardship. All of this the Almighty, NV N1'701 TUN¥1 N7W

blessed be He, provided for them so n'n'w 1D "M 780 DN7

that they would have free time to j71I0V7 'N19 DN7

engage in Torah and mitzvot. ni¥Nal NN

This is certainly quite the blessing for the Israelites in the good
times, although they unfortunately turned away (Deut. 31:16, 31:20-
21, and 31:29). This leads to bad times, including punishments. After
this verse, there is a change in what takes place, as Rabbi Dr. Farber
continues (ibid.):

Vv. 26-27 reflect a turning point: [God] worries that if he simply

allows Israel to be destroyed by their enemies, the enemies will

believe it was their own might that accomplished the feat. [God]

amazes at the foolishness of this view, but still remains

concerned that they will think it (vv. 28-31). [God] then appears

to reflect on the terrible punishment he has in store for the

enemies who destroyed his people and speak so arrogantly about

themselves and their gods (vv. 32-35).

So what are these punishments?

Wine & Drinking Punishment

As part of the punishments, there are punishments involving - you
guessed it - wine & drinking (Deut. 32:32-33):

But their vine is from the vine of Sodom D191 DTD 193N

and the shoot of Gomorrah. Their NNy npTYni

grapes are poison grapes; their grape Yinay in1ay

cluster is bitterness to them. Their vine  in7 n77n N'7ouN

is serpents’ venom, like the poison of ¥NYID1" D)IA NAN

the dreadful cobra. DN DIND
What stands out in these verses is that whereas one normally experiences
grapes as being sweet, here, there is only bitterness to be experienced,
and where wine is usually associated with living and life (I'chaim!), here,
the grapes are poisonous, resulting in life's opposite: death. In describing
what is going on here, Prof. John Anthony Dunne writes (The Mountains
Shall Drip Sweet Wine: A Biblical Theology of Alcohol (Grand Rapids,
Michigan: Zondervan, 2025), 166):

In this song, the enemies of God are described as having vines

from Sodom and Gomorrah, which bring forth poisonous and

bitter grapes that produce wine like snake venom (Deut 32:32-33).

After this description, God asks the rhetorical question, “Have |

not kept this in reserve and sealed it in my vaults?” (32:34). What

is reserved and sealed away must be the poisonous wine,

suggesting that he intends to use it to mete out judgment. The

very next verse describes how God will repay and avenge,

suggesting that the poisonous wine is the means of doing so
(32:35).

Clearly we have here in Deuteronomy 32 an image of God using
poisoned wine to enact judgment.

The result of this inverse
poetry is a deadly result from
where one would expect
sweetness, life, and
enjoyment. However, who
will be doing this drinking?
While it might be considered
that it’s the Israelites’, since
% they are not properly
behaving, could it, however,
be the non-Israelite nations?

If you are, or know of someone, who struggles with alcohol abuse, alcoholism, or other substance abuse, there are resources out

New Episode

The newest episode of The
Jewish Drinking Show
about the Best-in-Show
winning products and their
distilleries at the inaugural
Kosher Spirits Awards, the
first kosher-certified spirits
competition, which took
place just this summer. This

episode features visits to each of the three distilleries.

In addition to being on YouTube and podcast players,
you can also find it at
JewishDrinking.com/KSA2026BIS
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Opposing Perspectives in the Midrash
It turns out that both answers are reflected in midrash, as we read of
opposing opinions amongst a couple of second century rabbis (Sifrei
Devarim 322:28):
Rabbi Yehudah expounded it in
connection with Israel; Rabbi Nehemiah
expounded it in connection with the
nations.
Rabbi Yehudah expounded it in
connection with Israel: "Israel has lost
good counsel that was given to them,

Best-in-Show Winners of the
s Inaugural Kosher Spirits Awards
Al

1970 QRNIT AT M
nmna LN
NININD '9'70 DYIT
AT DTN 12
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N2IL NXV 7N
I'NI,0N7 NINY

and there is no counsel except for MIN N7X NNV
Torah, as it is said: 'With me (Torah) is (T N 7en) InNaY
counsel and wisdom' (Prov. 8:14)." VWINI NNV Y7

IAITN'NN1 1N
ITA'N NININD 197D

Rabbi Nehemiah expounded it in
connection with the nations: "The
nations have lost the seven mitzvot that NI¥YN VIV NININD
| gave them." DN7 MmNy
Rabbi Yehudah suggests that these verses are referring to Israel, while
Rabbi Nehemiah claims it is referring to other nations, which leads to
subsequent rabbis being divided on this matter.

Medieval Commentators

Moving into the Medieval era, the commentators are divided, with Rashi,
/ VT T i Rabbi ibn Ezra, Rabbi
A / . Moses ben Nahman (1194-
y 1270) (popularly known as
Ramban), and others
following Rabbi
Nehemiah, while Sforno
and Rabbi Hezekiah ben
Manoah (1250-1310)
(popularly  known  as
Hizkuni) seem to follow
Rabbi Yehudah.
Owing to the poetic style of the language, a lot of questions arise, first of
which is why the reference to Sedom and Gemorrah? According to Rashi,
it is on account thattheir behaviors are as the behaviors of Sodom and
Gomorrah (01921070 1921 '> 1" T,177:277 0N2T 7V "'wN):

This is to be connected with what is stated —n7yun7210in
above: “I said in My heart, | would scatter them 272 '"MNN
into corners and make the remembrance of NAYN| DINON
them cease...” (Deut. 32:26) because their 197 07121
behaviors are like the behaviors of Sedom and 'wyn Diy'wyny
Gomorrah. n1iny1 DiTo

{continued on page 4}
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If you are, or know of someone, who struggles with alcohol abuse, alcoholism, or other substance abuse, there are resources out
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{Blessings & Punishments, continued from page 3}
This connection is a pretty direct one, with Rashi’s grandson, Rabbi
Samuel ben Meir (1085-1158) (popularly known as Rashbam), explaining
(D191 017D 19210 D 1" T,27:2"7 0NAT 7V D"avN):
If not for the boast of the gentile nations
that they should have drunk from the vine

TN 119N N7 ON
192N DNY NININD

of Sedom according to the appropriate DN'7 n'n,0OITo
judgment that not even the memory of N7V )TN N NN
neither Sedom nor Gomorroh would have 707 DNN IRY!

remained, since “they sinned like Sedom

and Gomorroh”, as it is written, “They

avow their sins like Sodom?” (Is. 3:9),

“chieftains of Sedom...people of 1IN{7 17N DITOD

Gomorroh” (Is. 1:10). n1inv oy DITo
On the other side, however, is Sforno, who described this verse in line
with Rabbi Yehudah’s opinion (w1 '21v In21v 0"T,27:2"7 0127 '7V 111190):

Grapes sprouted forth from this vine, INNY' 1920 Nl

which are poison for them. This is a simile DNW wiN 11V O7¥N

for the evil deeds committed by the D'{7'ini O'WV1 D'Run

Jewish people which backfired. The sins  07Tnwna 1 niMa7

singled out are those of a social, rather 7V D171 DNV D'WYT

than a theological nature, as pointed out 172N 077V DUNMA

by Ezekiel. q1ow7
Medieval commentators split in their readings like the rabbis of the
second century, whether those siding with Rabbi Nehemiah, describing
Israel as a vine gone wild, bearing the same bitter fruit as Sodom and
Gomorrah, versus those following Rabbi Yehudah, seeing the people’s
sins as grapes turned sour - social and ethical failings that poisoned the
vintage. In both views, Sodom and Gomorrah provide the template: a
vineyard spoiled, whose grapes serve as a sharp reminder of how
corruption can taint the whole harvest.

NY ,N1INYI DITOD
,INVI DOITOD INLN
ONXLNI2AMOTD

Drunken Arrows

The final drinking reference is not to wine, but to drunkenness, which
makes it the final mention of drunkenness in the Torah (Deut. 32:42):

| will make My arrows drunk with blood— DTN YN 1DYN
As My sword devours flesh— A2 '7o87 120N|
Blood of the slain and the captive NiQYI'77n oI

From the long-haired enemy chiefs. QN NIVI9 BININ
While it is hard for any reader of this verse to consider the arrows literally
getting drunk, what then might it mean? Rabbi Yoseph ben Yitzhak Bekhor
Shor of Orléans (12th century) describes (>N N"T,1"N:2"7 0N2T I 102
07N '¥N):

The arrows will spill the blood of the NN 1DOYY DN'NIIY

enemies to drunkenness. 1NOW7 0NN 0T

A further articulation of this description is provided by Rabbi Isaac
Samuel Reggio (1784-1855), who describes this arrow-drunkenness as
follows (DTN '¥xN 1DWN N"T,2"N:2"7 0N2T,NMINN 7V 1"Y 1IND):

The song's poetic manner is that the W NN T

arrows will drink the blood of the enemy DT MY 'xN

until the arrows get drunk, which is a LDWY TV 2NN

parable about the magnitude of revenge 77127V 7wn NNl

and its exaggeration. NNA79N1 NN{7IN
In sum, this approach considers the metaphorical language of the arrows
consuming so much blood from Israel’s enemies that, as if the
blood - in its
reddishness, which
poetically seems like
wine - were wine,
resulting in the arrows
getting drunk off of all
of the blood they
experience. This yields a
very successful military campaign against Israel’s enemies.

{Yom Kippur, continued from page 2}

Rabbi Eliyahu Spira (1660-1712) writes that it derives from Rabbi Jacob
ben Judah Weil (1380-1460), who wrote that there was a midrash about
this moment (1:7">N0 N"IN N1 N'7N'):

Rabbi Jacob ben Judah Weil wrote that

there is a midrash that a Divine echo says:  NInIN 717 N2 w12

"Go eat...". '1D1'71DN 7
Perhaps, this text is pointing to how spiritually charged this moment of
Yom Kippur’s departure is..and how it’'s an opportunity to celebrate,
including by drinking.

NTVNT 2ND 1I'"nnl

Conclusion

While there is a severity to our drinking even a cheekful of beverages for
the duration of Yom Kippur, this day seems to stand out amongst our
calendar, as it is sandwiched between drinking. Indeed, it is considered a
mitzvah to eat and drink on erev yom Kippur, including eating more (SA
OH 604:1). Moreover, as opposed to erev Tisha b’av, there is no
prohibition against consuming alcoholic beverages (although | do not
know if it is a good idea to do so). Nevertheless, one should stop their
eating and drinking with time to go before Yom Kippur in order to add
holy time to their non-holy time (SA OH 608:2).

This ultimately results in is this single day that is devoid of drinking (and
eating), amongst other activities, yet notably bounded by drinking on
both ends. Of course, there are certain exceptions, including utilizing the
minimum amount of beverage loophole the rabbis created, should one
need (although one should consult one’s rabbi for such circumstances).
All of this boils down to a day devoid of drinking in order to achieve a
cleansing of our sins (cf. Lev. 23:28), amongst other behaviors. May we
withhold our drinking on Yom Kippur to enjoy more l’chaims. Wishing you

a meaningful fast. L’chaimf

Midrashic Perspective

An entirely different perspective, however, is provided in a midrash
(Sifrei Devarim 332:42):

How is it possible to make arrows drunk
from blood? (The meaning is) rather: “I
shall make others drunk with what My
arrows do.”

0'¥N7 DN'7 WO'N DI
17N N7N DTN MONWY
NN DNN NIN DN
D'WIV NN
In this approach, the composer of this midrash is not satisfied with
considering this verse in a poetic manner, preferring to consider that
there really is drunkenness that is to take place, yet arrows - as inanimate
objects - cannot actually get drunk. In so doing, he considers the arrows’
actions as inflicting so much killing as to drive others - perhaps friends or
allies of those slain - to drink so much to cope with these losses that they
get drunk. This is certainly an incredibly clever perspective on this poetic
language that the arrows still remain non-consuming, yet drunkenness
results from their successful actions.

Conclusion

In considering the final song of the Torah, while we might have expected
one reference to drinking, it is certainly something for readers of this
publication to appreciate that there are multiple references to the joy
and bounty of drinking wine, as well as its poetic inverse, the poisonous
grapes, whether for misbehaving Israel or for the gentile nations. Finally,
the poetic language of drunken arrows is either a metaphor for the arrows
being engulfed in blood or for causing others to drown their sorrows,
having seen so many arrows driven into their erstwhile allies. One cannot
also help but consider that with this song being intended to be placed
into our mouths, as mentioned at the outset, there is a mixing of song and
wine. This seems to be no mere accident, but poetic cleverness.

L’chaim?

Oneg Shabbas is a project of Jewish Drinking, Inc,, a 501(c)3 initiative to educate about drinking in

Jewish wisdom, tradition, history, practice, and more in order to enrich people's lives.
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	{Photo caption: the picture on the right is of an individual with a cheeksfull quantity, as reflected in the Mishnah, whereas the picture on the left is of an individual with only a cheekfull, reflecting Shmuel’s opinion, as quoted by Rav Yehudah.}

	are not combined. There are those who say that the measure of time that combines the drinkings is the time needed to eat a half a loaf of bread, just as is the case with the combination of different foods.
	In this consideration, the amount of drinking that triggers culpability is not an absolute amount of simply this cheekful for the entire duration of Yom Kippur, but, rather, it is only for a limited amount of time. How much this amount of time it takes to drink this amount is debatable (something covered in our run up to Passover), although it seems to be a matter of minutes. Thus, if one were, for whatever reason, to drink a small amount of water that is less than a cheekful at one point in the day and then an hour or so later drinking another less than a cheekful, it would not seem to trigger culpability for this person.

	Rabbi Zeira objected strongly to this quantity: "Why is there a difference with eating that there is one standard measurement for everyone, versus drinking where everyone has their own relative measurement?"
	Abayyé said to him: "The sages have a tradition with the volume of the large date, that this amount settles one's mind, but less than this amount does not settle one's mind. With drinking, one's mind is settled with one's own cheekful, but one's mind is not settled with someone else's cheekful."
	One says Havdalah over the cup [of wine], but one does not say the blessing over the spices even if it (Yom Kippur) falls on Shabbat.
	We eat and rejoice upon the departure of Yom Kippur, since it's sort of a holiday.
	One who drinks a little and drinks (again) if there is from the beginning of the first drinking until the end of the last drinking the amount of time needed to drink a quarter of a log, they are combined to the stated measure (i.e., he is guilty of punishment), but (if it takes longer) they
	And they eat and drink in joy, as it is written: “Go, eat your bread with joy, and drink your wine with a good heart...” (Eccl. 9:7).
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	New Episode
	The newest episode of The Jewish Drinking Show is about the Best-in-Show winning products and their distilleries at the inaugural Kosher Spirits Awards, the first kosher-certified spirits competition, which took place just this summer.  This
	episode features visits to each of the three distilleries.
	In addition to being on YouTube and podcast players, you can also find it at JewishDrinking.com/KSA2026BIS
	{Blessings & Punishments, continued from page 1}
	The juice of the grapes was fit to drink with little labor involved, and thus they were sustained without hardship. All of this the Almighty, blessed be He, provided for them so that they would have free time to engage in Torah and mitzvot.

	This is certainly quite the blessing for the Israelites in the good times, although they unfortunately turned away (Deut. 31:16, 31:20-21, and 31:29). This leads to bad times, including punishments. After this verse, there is a change in what takes place, as Rabbi Dr. Farber continues (ibid.):
	Opposing Perspectives in the Midrash
	It turns out that both answers are reflected in midrash, as we read of opposing opinions amongst a couple of second century rabbis (Sifrei Devarim 322:28):
	Rabbi Yehudah expounded it in connection with Israel; Rabbi Neḥemiah expounded it in connection with the nations.
	Rabbi Yehudah expounded it in connection with Israel: "Israel has lost good counsel that was given to them, and there is no counsel except for Torah, as it is said: 'With me (Torah) is counsel and wisdom' (Prov. 8:14)."
	Rabbi Neḥemiah expounded it in connection with the nations: "The nations have lost the seven mitzvot that I gave them."
	So what are these punishments?
	Wine & Drinking Punishment
	But their vine is from the vine of Sodom and the shoot of Gomorrah. Their grapes are poison grapes; their grape cluster is bitterness to them. Their vine is serpents’ venom, like the poison of the dreadful cobra.
	What stands out in these verses is that whereas one normally experiences grapes as being sweet, here, there is only bitterness to be experienced; and where wine is usually associated with living and life (l'chaim!), here, the grapes are poisonous, resulting in life's opposite: death.  In describing what is going on here, Prof. John Anthony Dunne writes (The Mountains Shall Drip Sweet Wine: A Biblical Theology of Alcohol (Grand Rapids, Michigan: Zondervan, 2025), 166):


	Medieval Commentators
	Moving into the Medieval era, the commentators are divided, with Rashi,
	This is to be connected with what is stated above: “I said in My heart, I would scatter them into corners and make the remembrance of them cease…” (Deut. 32:26) because their behaviors are like the behaviors of Sedom and Gomorrah.
	{continued on page 4}
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	{Blessings & Punishments, continued from page 3}
	{Yom Kippur, continued from page 2}
	If not for the boast of the gentile nations that they should have drunk from the vine of Sedom according to the appropriate judgment that not even the memory of neither Sedom nor Gomorroh would have remained, since “they sinned like Sedom and Gomorroh”, as it is written, “They avow their sins like Sodom” (Is. 3:9), “chieftains of Sedom…people of Gomorroh” (Is. 1:10).
	Rabbi Jacob ben Judah Weil wrote that there is a midrash that a Divine echo says: "Go eat...".
	Perhaps, this text is pointing to how spiritually charged this moment of Yom Kippur’s departure is...and how it’s an opportunity to celebrate, including by drinking.


	Conclusion
	While there is a severity to our drinking even a cheekful of beverages for the duration of Yom Kippur, this day seems to stand out amongst our calendar, as it is sandwiched between drinking. Indeed, it is considered a mitzvah to eat and drink on erev yom Kippur, including eating more (SA OH 604:1). Moreover, as opposed to erev Tisha b’av, there is no prohibition against consuming alcoholic beverages (although I do not know if it is a good idea to do so). Nevertheless, one should stop their eating and drinking with time to go before Yom Kippur in order to add holy time to their non-holy time (SA OH 608:2).
	This ultimately results in is this single day that is devoid of drinking (and eating), amongst other activities, yet notably bounded by drinking on both ends. Of course, there are certain exceptions, including utilizing the minimum amount of beverage loophole the rabbis created, should one need (although one should consult one’s rabbi for such circumstances). All of this boils down to a day devoid of drinking in order to achieve a cleansing of our sins (cf. Lev. 23:28), amongst other behaviors. May we withhold our drinking on Yom Kippur to enjoy more l’chaims. Wishing you a meaningful fast.
	Grapes sprouted forth from this vine, which are poison for them. This is a simile for the evil deeds committed by the Jewish people which backfired. The sins singled out are those of a social, rather than a theological nature, as pointed out by Ezekiel.
	Medieval commentators split in their readings like the rabbis of the second century, whether those siding with Rabbi Neḥemiah, describing Israel as a vine gone wild, bearing the same bitter fruit as Sodom and Gomorrah, versus those following Rabbi Yehudah, seeing the people’s sins as grapes turned sour - social and ethical failings that poisoned the vintage. In both views, Sodom and Gomorrah provide the template: a vineyard spoiled, whose grapes serve as a sharp reminder of how corruption can taint the whole harvest.
	L’chaim

	Drunken Arrows
	The final drinking reference is not to wine, but to drunkenness, which makes it the final mention of drunkenness in the Torah (Deut. 32:42):
	Midrashic Perspective
	I will make My arrows drunk with blood—
	As My sword devours flesh—
	Blood of the slain and the captive
	From the long-haired enemy chiefs.
	How is it possible to make arrows drunk from blood? (The meaning is) rather: “I shall make others drunk with what My arrows do.”
	In this approach, the composer of this midrash is not satisfied with considering this verse in a poetic manner, preferring to consider that there really is drunkenness that is to take place, yet arrows - as inanimate objects - cannot actually get drunk. In so doing, he considers the arrows’ actions as inflicting so much killing as to drive others - perhaps friends or allies of those slain - to drink so much to cope with these losses that they get drunk. This is certainly an incredibly clever perspective on this poetic language that the arrows still remain non-consuming, yet drunkenness results from their successful actions.


	Conclusion
	In considering the final song of the Torah, while we might have expected one reference to drinking, it is certainly something for readers of this publication to appreciate that there are multiple references to the joy and bounty of drinking wine, as well as its poetic inverse, the poisonous grapes, whether for misbehaving Israel or for the gentile nations. Finally, the poetic language of drunken arrows is either a metaphor for the arrows being engulfed in blood or for causing others to drown their sorrows, having seen so many arrows driven into their erstwhile allies. One cannot also help but consider that with this song being intended to be placed into our mouths, as mentioned at the outset, there is a mixing of song and wine. This seems to be no mere accident, but poetic cleverness.
	The arrows will spill the blood of the enemies to drunkenness.
	The song's poetic manner is that the arrows will drink the blood of the enemy until the arrows get drunk, which is a parable about the magnitude of revenge and its exaggeration.
	In sum, this approach considers the metaphorical language of the arrows consuming so much blood from Israel’s enemies that, as if the
	blood - in its reddishness, which poetically seems like wine - were wine, resulting in the arrows getting drunk off of all of the blood they experience. This yields a
	L’chaim
	very successful military campaign against Israel’s enemies.
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