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Oneg Shabbas explores drinking in the weekly Torah portion, along with timely essays on drinking in Jewish life.

The Drunk and the Thirsty Celebrating Hakhel

Towards the outset of this week’s Torah portion, we encounter a curious |n this week's parashah, we read the following (Deut 31:10-13):
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Rashi’s Explanation may hear and so learn to revere 'nnN N -|'Tp7! ]yn‘7|
This phrase of “adding the drunk to the thirsty” is certainly a curious one, The LORI?,.yofur God, and to ¢ nlwyj D?‘P'J! I??l?m
especially as we read the explanation by Rabbi Shlomo Yitzhaki (1040-1105) opserve a.lth ully every qud ° ,nl”j'? WJ'II ID nN
(popularly known as Rashi), who wrote (nnn n"7,n":0"> 0MaT 7V "'¥N): this Teaching. (13) Their children, WJN DD,J;” (,2 ), nNm
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So, this line of adding the drunk to the thirsty, in Rashi’s words, are adding
those who are committing these sins accidentally [like a drunk person] to &
those who are committing such sins knowingly.

This imagery of this description is certainly interesting to readers of this
publication to consider a drunk person in this metaphor. This fits into the ¢
broader sense of these verses in the following fashion, as described by
Rashi ("N N0 Jyn7 n"1,n":0"> 0MAT 7V "eN):
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And so did Onkelos translate: “in order to 772" DI7j7I8 DN This ceremony, which is often simply called Hakhel, as described Prof.
add upon him the sins committed in error to N7 'NON A7 NODINT Aaron Demsky in his "Historical Hakhel Ceremonies and the Origin of
those done intentionally” — that | willadd 7 'DiNg — "NTMITT 7V Public Torah Reading" essay:

the inadvertent sins to the deliberate ones.  NiJiTN 7V ninwn 1IN The opening word of this verse, Hakhel “gather,” from the root

7.0.7 meaning “congregation” or “gathering,” gives the
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Ibn Ezra’s Explanatlon commandment its name and reflects its outlook nicely. This

A very different take is that articulated by Rabbi Abraham ben Meir Ibn reading was not meant for priests, scribes or other initiated

Ezra (1089-1167) (popularly known as lbn Ezra), who wrote (7V N1V 12N literati alone, as we would have expected in antiquity, but rather

NI9O vN7 n"T,n":0"d> 0M2T): for the widest possible audience, without regard to status,
Rabbi Yehudah HaLevi, may his soul be in Imnw117n nTin' 21 NN gender or age.
Eden (1075-1141), said that the phrase “to  qNn IND NN W7 1TV While there is no aspect of this septennial occurrence that directly
sweep away”is like “to destroy” (cf. “Shall WA N1 'O0N mentions drinking (or eating, for that matter), how can there be no such
He indeed sweep away..?”). Thatis, the 7 T¥n MaT 7V27 1anNNN celebration? Perhaps one way we can think about Hakhel is to consider a
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Biblical event that seems to be like Hakhel. Prof. Demsky continues in eW p I S o e

that essay to share the following:

The most elaborate Hakhel-like reading appears in the book of Nehemiah, The newest
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compound for the traditional sacrificial service of the New Year that would M@m and Dr. Megan
be conducted by the priests and Levites. They requested that Ezra bring out U Draheim,
the Torah and read it to them. ounders and
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The public reading here resonates with the description of hakhel with its Song Dog Farm Dlstlllery, which only began operations within the

emphasis on Torah being read to the entire nation, even using the same
root '7.n.j7, albeit in noun form, as that of the verb hakhel (7nj7n). And yet,
the text does not explicitly say that it was being done in accordance with
Deut 31. In addition, the description of the audience is slightly different.

past year, and is a fully kosher-certified operation.
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to enjoyably eat and drink (Neh. 8:10):
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given partly to gladden the soul - NINO1N DNXj71 While Rashi understands this curious phrase through the imagery of
through the study of Torah —and nNY71 MIna 7ovn drunkenness and thirst, Ibn Ezra’s discussion takes us toward the
partly to gladden the body, through ) contrasting images of flourishing trees and parched vegetation. For
indulging in delicious foods and nama nvnnn readers interested in drinking in Jewish texts, these interpretations
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offer a fascinating reminder that even an apparently explicit reference
So, when thinking about hakhel, this is an aspect to consider that to drunkenness can yield very different understandings. Yet both
otherwise might be overlooked. Indeed, | cannot imagine that, especially  readings return us to the troubling assumption at the heart of this
at this festive occasion, there would not be massive parties to eat and to passage: that someone can knowingly abandon The LORD while
; drink following this gathering. When we  assuring themselves that all will be well. Whether we picture a person
consider the event in Ezra’s ceremony, it  acting without awareness or a tree sustained by water, the passage
seems that drinking, as well as eating, were  challenges us to consider the difference between the reassurance we
certainly part of the experience. give ourselves and the choices for which we remain accountable.
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